Introduction to the current documents 
towards the Native Americans 
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Note about the invention of 
« Perrenialism » 


Schuon didn’t invent the « perennialist philosophy »; a recent article (Nexus journal n° 71) 
ascribes the paternity of this current of thought to Augustinus Steuchus in 1540 (p.19). 


The same article also mentions that Georges Vallin, Jean Borella’s former mentor, was reluctant 
to this school of thought as he wrote it in his book “Lights of non-dualism”, adding that this “eternal 
philosophy” is based on sentimental motivations and is a spiritualist eclectism rather than a 
metaphysical doctrin. 


But this didn’t keep Borella from following Schuon for 35 years and above all from remaining 
deaf and blind to the frauds and excesses of his “master”. This needed to be mentioned as an epigraph 
to Our Introduction. 


It has also to be said that the subject of this article of Nexus was “secular spirituality” based on 
a “New Age” point of view. There is obviously not a great difference between a mixing of traditional forms 
and such a “secular spirituality’ which is a new form of the “politically correct” ideology. 


Foreword 


About the mode of spread of the documents 


The text you are going to read as well as the file compiled between 1994 and 1997 are intended 
to a public spread. 


On the other hand, both the Cyril Glasse files and the “anonymous compilation” will be 
deposited in study libraries so that they can be available for future generations, or will be given to 
private individuals interested in the matter. 


The reader will find at the end of this new introduction to the Schuon Case a detailed inventory 
of the 3 files. This inventory can be considered as an appendix to this text. 


Consequently we must disclaim all responsibility if these files are publicly spread. On that 
subject, M.O.Fitzgerald wrote to M.Nasr about the copyright he would own on these files: 


“Formal copyright registrations now exist on all of the Shaykh’s books, texts, letters, photographs and paintings 
so that there can be no further unauthorized use of these materials without substantial statutory penalties. If you hear of 
further dissemination of the poisonous and outrageous packages by Koslow or anyone else, please notify World Wisdom 
Books so that immediate action may be taken” (Anonymous compilation page 49). 


But in spite of such threats, we do not believe that any judicial proceedings and penalties would 
be possible in France, and we will explain why in the next chapter. Nevertheless along with this 
introduction and the 1997 French file, we have chosen to show only our own painted black and white 
reproductions of the current photographs and of the paintings made by Schuon. So although there is 
no publication in this text of original paintings or photographs, our own painted reproductions will be 
largely enough for everyone’s enlightenment. 


Examination of the legal means used by the sect in order to prevent the 
spread of these documents 


When the Schuon scandal broke out, the sect used the « sacro-sanct » copyright as a weapon in 
order to prevent the spread of any direct or indirect evidences of Schuon’s excesses (his problematic 
writings and paintings), as the directives of M. Fitzgerald to M. Nasr show it well (see above). It was 
successful in preventing the spread of the memoirs of Koslow by Professor Rama Coomaraswamy, for 
it is enough to threaten the publishers with proceedings to discourage any publication. Thus the sect 
would have spent a fortune in such operations especially regarding the satirical writing of Aldo Vidali. 


So we can only advise those who would want to share these documents to act discreetly because 
the schuonian sect has a lot of “employees”to watch over the Web... But as far as we are concerned, we 
have rather chosen a long-term strategy. 


About the private use of the documents: legal details 


Under the French law, any reproduction of literary or graphic works can be freely spread for a 
personal use. This kind of use can not be sued in any way, as the law considers it as a right of reproduction 
for the private use of the user. 


So we must advise those who may come to own this material that they have to spread it only for 
private enlightenments. This introduction and the finishing of the additional documents are the result 
of a long work and we want it to be useful. 


About the public use of the documents: legal details 


On that matter we have consulted the author of the French file, Mr Devie, who is a jurist and a 
former representative of the law (he was an expert at the Aix-En-Provence court of appeal until 
2002/2003). This is his answer: 


The sect would certainly loose a trial in France but could however sue someone only to cause troubles and to force 
him to spend a lot of money. But in order to obtain damages for reasons of unfair proceedings, the judgement should be 
pronounced in the U.S.A... 


However there’s every chance that a possible trial would be lost by the Schuonian sect for the following reasons: 


1) Schuon had obviously posed for these photographs: they were not stolen, he was not spied on in his bathroom 
and he wasn’t ashamed to pose. They were obviously done to be seen. Even if they had been intended for the most inner 
circle of the cult, one should have guessed that they will be spread outside... 


2) When a man pretends to be an utmost “avatira” greater than all the prophets, he usually doesn’t pose stark 
naked playing the “angel” like in this picture where Schuon seems to be trying to beat his wings. Besides even angels are 
dressed and so the Indians... 


3) The publication of the current documents doesn’t constitute a breach of the right to privacy, for Schuon acted in 
the course of duty of his false mandate as a “spiritual master”. 


4) The readers of Schuon have got a right to know what he was up to as a « guru » and to judge if his behaviour 
was in Reeping with what he wrote in his books. Things would be different if he had just been a mere historian of religions, 
as he tried to maintain after the Bloomington case. 


4) If some people have legal rights over the photographs they have taken, they would have to reveal themselves and 
also to prove it... 


5) In any case, all the laws regarding intellectual ownership are made to protect moral rights (the integrity of a 
work) and patrimonial rights (the financial use) and the individuals who would spread such documents can not be accused 
of any mercantilism. 


6) The people shown on these pictures are unidentified except for Schuon and his wife who are both involved and 
have both lied. Some of these photographs are about two decades old. Nobody could identify them because they are now 
older. And if their names are possibly mentioned in some of them, we couldn't rub them out. These persons have played 
historic roles in this story and they must accept possible consequences on their moral reputations. 


Other remarks 


It has to be said that the « sect » didn’t really try to delete the Mark Koslow website although it 
contains some serious accusations far much categoric than the rather measured conclusions of the 
Dominique Devie file. The reason is that the sect spread the rumour that Koslow was insane and had 
even made exhibitionism in a church, but these assertions are yet to be proved...On the other hand the 
cult implicitly pretends that the “secret rituals” were nothing but innocent naturism and that the 
assemblies were only mere Pow-Wows where the participants played the Indians...It goes without 
saying that these explanations are not satisfactory at all... 


Besides, Michael Fitzgerald only warned Mr Devie when his Schuon Case file was published in 
the 90’s, but he was not sued. For the sect managers the issue is above all a financial one. They know 
that the European market is lost, so they try to prevent the fall of Schuon’s reputation because this fall 
would lead also to the fall of his cult and its business and of all his champions in the Anglo-Saxon 
world. 


So they don’t really care about what the French could say or write about Schuon, probably 
considering that many Americans have anyway little respect for them. France is indeed less or more 
considered as the “last of the Mohecans”, one of the few nations still reluctant to the “New World 
Order” promoted by the U.S.A. 


In fact the sect is worried that the Cyril Glasse file and the photographs and the 
correspondences it contains could be spread. This Glasse file is a true report of what really happened 
inside the sect and they also fear the spread of this file and of another anonymous compilation because 
they are both mainly written in English. 


Summary of the Schuon Case and the 
current state of the « schuomania » 


Frithjof Schuon was born in Bale (Switzerland) the 18 of June 1907. His parents were of 
German and Alsatian origins. He died the 5 of May 1998, seven years after the Bloomington lawsuit. 
His cult settled in Bloomington (Indiana) with the financial support of Michael Fitzgerald, a former 
lawyer who was disbarried according to several witnesses. Fitzgerald was the protector and financier of 
the cult though one or several publishing houses. 


See: http://www.worldwisdom.com/public/products/Frithjof Schuon Messenger. of the Perennial Philosophy.aspx?ID=222 
} 2 p: 1 gi 2 


Without the writings of Guénon the books of Schuon would have never been known. The 
literary and Muslim career of Schuon began in Paris in the 30s. He was at that time a fabric 
draughtsman. His tariqa started in Amiens (France) before he settles in Lausanne (Switzerland). In the 
eatly 80s he eventually settled in the U.S.A. In 1989 Mark Koslow became a member of the sect. The 
community lived in a wooded property near the university town of Bloomington. Koslow was shocked 
by the practices of the cult, especially the “Primordial Gatherings”, a sort of nudist ritual where his 
disciples worshipped Schuon as a god. Koslow eventually denounced the sect to judicial authorities for 
the child molestations that would have occurred in these gatherings. 


Schuon was sued in 1991 but the case ended with a dismissal, which is not surprising for the 
sect had several notables in its network and used several academics and Indian personalities less or 
more involved in the cult as a moral caution. The case was hushed up and the schuonians try now to 
avoid all further debate because of this dismissal. 


But the most important matter lies neither in these child molestations charges nor in the 
naturist masquerades of the “Primordial Gatherings”. The main problem is that the Schuon cult gave 
rise to a particularly aberrant mixing of traditional forms, and this can not be censored by any legal action. 
This mixing had its highlights in the complete misappropriation of the Indians rituals as it can be clearly 
seen in the Koslow essay that we have partially published here (see below). 


The schuonian faction 


The schuonian faction is made up of several American academics who believe Schuon is a 
genius and a spiritual master. It is quite obvious that if the files, the documents and the photographs we 
own were publicly released, it would irremediably ruin their respectability and their reputation. The fact 
that some of them were involved in the naturist “Primordial Gatherings” would sure make a very bad 
impression, above all considering the puritan moral standards of the American public. Although 
looking a fool never killed anyone... 


The Bloomington case (1991) 


The legal action against Schuon was the result of Mark Koslow’s denunciation. He was himself 
a former member of the cult. Koslow had taken up the cause of the third Schuon’s “wife” who had 
been ostracized and marginalized by the cult. That is her who first told Koslow of the many “secrets” 
and scandalous behaviours of the sect. Shocked by what he saw in the “Primordial Gatherings” he got 
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in touch with a policeman and Schuon had to appear before a Grand Jury. In these self-styled Indian 
rituals of the “Primordial Gatherings”, a naked Schuon embraced the naked or half-naked women of 
the cult. According to several witnesses, it would have led to child molestations, but about twenty 
members of the cult having denied it, the charges were dismissed. 


We must again specify that Mr Koslow was far much more affirmative in his accusations than 
Mr Devie in his 1997 file. 


We must pay tribute to Mr Koslow: his role is historic and crucial for the revelation of the 
Schuon fraud, but a single man could not oppose the schuonians without danger. 


The secrets rituals of the cult 


As far as we know there is no photograph or video of the secret rituals called the “Primordial 
Gatherings” which were performed privately. These ceremonies were completely different from the 
outside “Pow-Wows” that can be seen in some photographs of the Glasse file. So it needs to 
distinguish between the secret “Primordial Gatherings” which were a pornographic parody of the 
Buffalo Calf Woman myth, and the second kind of gatherings which were only less or more undressed 
ridiculous public performances. 


Being aware of that, one can understand how the sect can easily pretend that Mr Koslow is a 
madman and a mythomaniac for there is no evidence of his descriptions of the “Primordial 
Gatherings”. Nevertheless there is various photographs of Schuon naked or only dressed with Indian 
headgears. Neither the gatherings nor this “nuditymania” belong to the real Native American tradition, 
and several Indian personalities have complained about this perversion of their religion. 


The common points between the two sorts of gatherings obviously speak in favour of Mark 
Koslow. Moreover several pieces of writing relative to Schuon’s surreal dreams and visions involving a 
naked Virgin Mary and several paintings also speak in favour of the reality of these “primordial 
Gatherings”. In these secret meetings Schuon embraced his female disciples and a nude woman who 
was supposed to represent the “Buffalo Calf woman” stood before him her legs apart and her pubis 
shaved. No reason indeed to make a big deal out of it, but only to have a good laugh, and merely 
conclude that Schuon had a serious mental pathology. 


A crucial text by Mark Koslow 


We have partially translated this essay because we think it is sufficient to prove the frauds of 
Schuon, even considering the fact that Koslow was discredited by the sect regarding his accounts of the 
“Primordial Gatherings”. 


This text shows well how the schuonians have distorted and hijacked the religion of the Native 
Americans. Although the author doesn’t hesitate to merely assimilate both Schuon and Guénon with 
“Fascism”, it is a testimony of great value which highlights the frauds of Schuon towards the Indians 
and his “kitsch” vision of their tradition. 


We must specify that we didn’t ask Mr Koslow’s permission for this publication of large 
extracts of his essay. Mr Devie who had a correspondence with him in the 90s told us it would be 
useless to contact him, for he has been deeply hurt by the Schuonians and just want now to have peace. 


The defensive system of the schuonians 


The defensive system of the schuonians is rather curious: they say that the quality and scope of 
Schuon’s books and the notoriety of his followers (Burckardt, Nasr etc) prove the falseness of the 
nudist “Primordial Gatherings”! 


But how could it be possible to maintain that the writings and teachings of Schuon are serious 
and faultless when their author has created such childish parodies of rituals? Some people (particularly 
Jean Borella) have tried to pretend that Mr Devie was only interested in the smutty side of the case. But 
these photographs of Schuon naked and wearing Indian headgears are in fact less obscene than 
laughable and ridiculous. 


An examination of these photographs produces a curious contrast: in some of them, Schuon 
(who wanted to live naked as often as possible) can be seen stark naked while in others he appears 
warmly wrapped up in his clothes. But a good psychiatrist would not find this contradictory. 


The current situation of the Schuonian cult 


Some disciples joined Seyyid Hossein Nasr in his own tariqa and the Indian masquerades were 
put behind. But this “rescue operation” can not be a reason to keep on promoting Schuon’s books and 
teachings and justifying the survival of his tariqa as if nothing had ever happened. Moreover it is now 
certain that Schuon never had any regular permission to be a mogadem or to practice any Indian rituals. 
This schuonian house was built upon sand and his disciples are still living in a deep illusion. 


Our purpose is to show up Schuon as he really was and also to prevent this phoney tariqa to 
deceive other people. We must also insist on the fact that the ritual trickeries of Schuon imply that his 
writings and teachings contain as well a large part of fraud. 


We hope that the schuonian cult will cease to be dangerous for new generations; it seems for 
the moment that most of its followers are of a venerable age and that they will probably never give up 
the cult and will never be able to admit their mistakes. Nonetheless the writings of Schuon still remain 
and they can still secrete their insidious poison. 


Introduction to the new documents 


About the authors of this publication 


It is obvious that an exposition of the abuses and scandals of sectarian cults can be dangerous. 
So the group which has decided to show up the frauds of Schuon will remain anonymous. Anyway, we 
must specify that none of us is known in the Traditionnalist circles and that knowing our names would 
be quite useless. 


Dominique Devie who is the author of a Schuon case file completed in 1997 was only sought to 
answer some of our questions about the affair. We had to insist a long time before he eventually 
accepts our request and examines with us all the documents and files relating to the Schuon case. We 
shared the translations and the inventory of the files (see below), which took several months of 
common work. 


The new documents 


The current material was until now limited to the inquiry completed and published by 
Dominique Devie in 1997 entitled: “L’Affaire Schuon ou les tribulations d'une idole déchue” (“The Schuon case or 
the trials and tribulations of a fallen idol”). But some new documents began to be confidentially spread two 
or three years ago: 


1. The Cyril Glasse file, a collection of documents compiled by a former disciple of 
Schuon. 


2. An anonymous compilation containing other documents and some excerpts of a 
satirical essay against Schuon: “The feathered gun“ written by Aldo Vidali. 


We have also decided to publish an interesting essay by Mark Koslow regarding the 
« Intellectual colonialism » of Schuon ; Mr Devie hadn’t used this document in his own file because of 
his lack of knowledge of English and he was also reluctant to work again on the Schuon case. 


A simple and objective summary of the main points of these documents will be enough so that 
everyone can have a possibility to form an opinion with the numerous evocative testimonies they 
contain. 


This introduction has for purpose to ease the reading of the material and a detailed inventory 
can be read below with all the necessary indications. This will be sufficient for the readers who would 
only like to have a mere outline of the Schuon case. That is why we have also added our own painted 
reproductions of the more suggestive photographs and Schuon’s paintings. 


The 1997 file 


This 1997 file still remains an important document which sums up the main points of the 
Schuon case. Only maybe the facsimiles of several newspapers articles are not essential. On the other 
hand the reviews of the Koslow memoirs and of the autobiography of Schuon extracted from 
volumes 6 and 7 of the “Cahiers de Recherches et d’Etudes Traditionnelles” had already made a good look at 
the problem and both deserve to be released again. This file beginning with a debate between Mr 
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Borella and Mr Devie about homosexuality (See: “Ballets roses dans une tariqa au dessus de tout soupcon”) we 
obviously asked his author if the new release of his file could be harmful to his reputation; this is his 
answer: 


No one would ask the witness of a car crash if he is touched by God’s grace or to produce a certificate of good 
morality to take his testimony into account. 


Even if some people had believed I had personal reasons to work on Schuon’s disgrace, it wouldn't change 
anything about the facts he was guilty of. On this point of view such a debate is quite irrelevant. 


Moreover it is rather strange to consider that some people tried then to accuse me of having judged the Schuon case 
with an excessive sense of morality while others pretended that I was nothing but a sort of spokesman of the “homosexual 
cause”, when I just tried in fact to play down the significance of this issue. That’s not me who had stressed the singularity 
of the homosexual issue but the media, and besides this term is a recent neologism. 


On the other hand, Louis Georges Tin, in his book « The invention of the heterosexual culture », has showed 
that the two modern concepts of heterosexuality and homosexuality were long perceived as equivalent to two 
“pathologies”... But this is not the matter of your current work. Dve taken my responsibilities for that, and if such a 
debate should happen again, be sure that my experience would allow me now to really save the cost of it. I would only begin 
the debate by saying that “nothing which can be found in nature can be reasonably said to be against nature!”... 


About the new documents 


The « Glasse file » was made by a former disciple of the Schuon cult who was named “Sidi 
Abdul Wahid” in the Bloomington tariqa. To vindicate himself Schuon claimed that Mr Glasse was a 
lier and the leader of a mafia made of “deserters” and meant to sully him. Glasse has recently written 
an encyclopedia of Islam which is translated in French. He would now be working in the tourism 
industry. 


The second file which author is not specified was probably made up by Mr Koslow. It contains 
some photographs also present in the Glasse file and adds new ones. It also contains a letter of Jean 
Borella to Koslow (p. 175), so we think this file could be attributed to him. This letter shows that 
Borella was far from considering Koslow as a liar, and he even thanked him for having “thrown light 
on the personality of the enigmatic Schuon”. This letter can be read below. 


Regarding this « enigmatic » personality of Schuon, Mr Devie asked us to add his comment: 


The only real enigmatic thing in Schuon is to know if he was aware or not of the madness of his frauds. Some 
people suppose that there was some “sexual magic” under the “Primordial Gatherings’. One could ask if it was an 
« ordinary madness » or the result of a « possession » caused by his false traditional legitimity with Sufism. I don’t think 
this debate quite relevant. Schuon was completely insane and his madness was not new. Speaking of an “enigma” is only a 
way to seek for extenuating circumstances in order to justify oneself. The fact is that nothing is left to be saved both in 
Schuon and Borella. 


The guarantee of Jean Borella towards Koslow 


Koslow wrote a testimony about his experience under Rama Coomaraswamy’s invitation and 
sent it to Borella. Professor Rama Coomaraswamy (son of Ananda K. Coomaraswamy) was a surgeon 
who later found interest in psychiatry especially with its links with religions. We unfortunately don’t 
have this document yet, but the 1997 Schuon case file contains a summary of this testimony. 


The support of Coomaraswamy to the testimony of Koslow is important because pretending 


that Koslow would be mentally disturbed the cult alleged that his assertions are false. But even 
considering the possible truth of such an allegation (anyway the sect usually accused its opponents of 
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lies and insanity; see the inventory of the Glasse file, pages 123, 226, 227, 360) this could not be a valid 
reason to dismiss the case and absolve Schuon and the schuonians. Other documents and testimonies 
corroborate the loathsome ambience of the sect and Schuon never proved the falseness of the facts 
unearthed by Glasse. 


Some remarks written by Mr Devie, author of the 1997 file, about the testimony of Koslow: 


I never had any doubt about the authenticity and the accuracy of what Koslow wrote in several of his accounts, his 
memoirs were written in 1991. Borella read this text which was formally corrected by Rama Coomaraswamy and found it 
reliable. Borella was not courageous in this story and as you've lately told me, he acted just like Joseph Epes Brown did 
when Koslow asked him to publicly denounce the fraud of Schuon. But Mr Borella is not stupid and he was really 
embarrassed by what he saw and heard when he went to Bloomington before the legal action against Schuon; he could then 
easily see the connections between what he saw and Koslow’s testimony. 


For my part I didn’t need to go to Bloomington to be quite convinced; everything was coherent except for some 
unavoidable needless repetitions as for exemple in the Koslow essay about the frauds of Schuon towards the Indians. If I 
had read this writing before, it would have made my work easier and I thank you for your translation. But it didn’t exist 
in 1997 and when I saw it on Koslow’s website I didn’t feel much like asking someone to help for its translation. Most of 
my friends or relatives are too busy to survive the famous “economic depression”... 


Any further commentaries about this essay would be useless as it shows well the frauds of Schuons and as it ruins 
all his pretentions towards the Indian religion, and I’m quite glad of that. Moreover the people who would read my own 
inquiry could see that I had indeed a premonition of the misappropriation and the pornographic inversion of the Buffalo 
Calf Woman. Such a preposterous forgery could not have been invented by false witnesses and many paintings prove it was 
real... 


A climate of sectarian deviation 


Some schuonians maintain that because the prosecution ended with a dismissal, Schuon is now 
proved to be innocent of all charges. So the charges of child molestations would be false because the 
court has not found any evidence of these accusations. It is however well-known that orders of 
concealments are often given to members of a cult in case of problems with the law. So it is possible 
that many facts stood unknown. 


Be that as it may, this dismissal doesn’t invalidate the reality of the “primordial” role of a 
“sacred” nudity in the group practices as well as in the paintings of Schuon. This could have possibly 
led to various sexual excesses. Here again, this obsession for nakedness is proved by several 
testimonies, texts and photographs included in the files. This fact and the “pro domo” theory of the 
“vertical marriages” testify for the diffuse erotic atmosphere of the sect and the pathologic behaviour 
of Schuon. 


But there not lies the main interest of the Schuon case. The most important thing is the 
unquestionable proofs of doctrinal and ritual aberrations and of a mixing of traditional forms, this 
happening in a group which was officially meant to be “Muslim”. These indisputable facts are enough 
to disqualify Schuon’s pretensions and to prove the traditional irregularity of his “tariqa”. 


' -Koslow mentions several statements under oath against Schuon. Moreover one of the young girls involved 
sweating to reporters that Schuon had never touched them: “How do you think he would do something like that? He’s an 
old man” (Indianapolis Star, Nov.21, 1991) leaves the quality of the inquiry in a state of uncertainty. But it is not necessary 
to dwell on that matter for the real problem is elsewhere. 
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Several testimonies show the megalomania of the cheikh of this strange tariqa. This 
megalomania was taken to its extreme by several problematic “dreams of union” between Schuon and 
the Holy Virgin, and also by numerous paintings depicting a naked Schuon that some disciples were 
supposed to use as sacred icons. 


On this matter, Mr Devie asked us to add this remark: 


I remember that Koslow wrote about these “icons” in his memoirs and also about the testimony of a Christian 
nun. I don’t know if I’ve mentioned this in my summary but this detail deserves to be said. 


We are actually not so far from the atmosphere of a sect like the French cult “the Mandarom of 
Castellane” except that the intellectual background of the Schuon cult was obviously far much more 
sophisticated. 


The « ometta y of the traditional circles 


The “omerta” of the traditional circles regarding the Schuon case reveals the deep cowardice of 
f „ . P 
many guenonians or other actors on the traditionalist stage who tried to keep the case secret except for 
the “initiated” ones. 


Some of these personalities who were aware of the Bloomington scandal and of Schuon’s 
madness considered that it was neither relevant nor necessary to inform their public. 


Thus, although they claimed to be spiritual authorities, they have however concealed a truth 
which could have prevented other people to fall in the schuonians clutches. This lack of courage and 
honesty shows the complete disqualification of their pretensions. 


But now these facts which were censored by those who should have been the first to reveal 
them will be available to all readers and seakers. They will have all the necessary elements to form an 
opinion about the Schuon case. 


The heavy responsibility of Jean Borella 


Jean Borella has a heavy responsibility for the concealment of the Schuon case. Without the 
publication of the “Schuon file” by Dominique Devie more than 13 years ago, he would probably never 
have displayed his disagreement over the work of Schuon. 


In fact, after he had followed and promoted Schuon for years, his belated disagreement, which 
is merely doctrinal and mainly structured according to Catholic orthodoxy, forgets to mention the 
excesses and madness of Schuon which however had begun long ago. 


If this belated display of his doctrinal disagreement was the least he could do, he has however 
concealed his deep involvement in the Schuonian cult. Mr Borella has been in fact a sort of “christian 
mogadem” of Schuon who gave him his “baraka”. These facts are denied by Borella in a letter 
published in the “Schuon file” in these terms: “I was only an informal disciple of Schuon and my breaking-off 
was the same’. This is a pure lie as we will see further (see below the details brought by Mr Devie 
following the letter of Borella to Koslow). 


The lies of Jean-Pierre Laurant 


Some observers have noticed that in a collective series of articles «Les Mutations 
Transatlantiques des Religions » Jean-Pierre Laurant implicates Mr Devie in these terms: 
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Some personal conflicts had interfered with for result to put the (Schuon) group activities in public and a sex case 
was brought to light which ended with a dismissal. But the detractors were not satisfied of this end and took advantage of 
the interest and suspicion towards the new religious movements to make a strong comeback on the Internet. 


Mark Koslow a former member, made a series of “revelations” in March of 1998 which were taken up by 
Dominique Devie; the websites multiplied very fast mixing relatively reliable informations with some vulgar or even filthy 
slanders and often showed a complete ignorance and incomprehension. 


Considering what we know on this matter, the way Mr Laurant presents the facts is obviously 
false and incomplete. We asked Mr Devie his version of the facts and his authorisation to release again 
his 1997 file: 


Regarding your request to publish again my inquiry, I’m quite glad to grant it to you, knowing however that they 
will blame it on me, but it doesn’t matter: “unto those that have shall more be given”! Well, what they will believe isn’t 
important; what is important is that they will see that my reviews were at last rather harmless... 


So these exhibits and evidences will be sooner or later widely spread in public. I do hope that a courageous scholar 
or academic will work on these documents and make a book of it. Myself I don’t feel much like doing it for now I rather 
devote myself to music... 


About your intention to make an inventory of these files, I can only praise your patience. Because of my lack of 
knowledge of English, it would require too much work for me and I’ve lost contact with those who helped me for the 
translations in the 1990s. I was then completely isolated and so the way some people had spontaneously coordinated their 
help just “bluffed”me. All necessary documents came to me just as with a magic wand! So I can only thank you for 
putting these testimonies in order. 


Some people still defer diagnosis about Schuon, because they think that these documents which are now only 
confidentially known will not be published before long. I am afraid for us that it will be no longer possible. They must 
have forgotten this gospel sentence saying that at the end of times things which were Rept hidden will be entirely known... 


Now, regarding the behaviour of Mr Laurant, who has built his reputation and his business with studies and 
debates around Guénon and Traditionalism, ] can only guess why he led this way about the facts. He should have better 
said nothing! 


This writing of Mr Laurant is a marvel of duplicity: « Some personal conflicts interfered etc”... what the hell 
does it mean? That’s a weird language indeed for an academic using that kind of vague expression in order to stimulate 
the fancy of his readers... 


Mr Laurant doesn’t have the slighest idea of the exact chronology of the events. The first elements of my inquiry 
were published in the C.R.E.T in 1993 and 1994, this inquiry was completed in 1997. The revelations of Koslow are 
dated the beginning of the 90s, so long before 1998. My entrance on Internet is also dated before 1998: it began in 1995 
approximately. I had begun to create a “hand-crafted” mailing-list on Compuserve. Alexander Douguine was among the 
participants along with other personalities long before his involvement in “Politica Hermetica”, a journal which is one of 
Laurant’s “creature”. This website was not devoted to the Schuon case but to the “Cahiers de Recherches et d'Etudes 
Traditionnelles”(C.R.E.T). It only contained a short summary of the Bloomington case. After that, Koslow got in touch 
with me and his behaviour was very hesitant and even fickle. We had a correspondence through Denis Constales who was 
our interpreter. The current website of Koslow is far more recent. 


Moreover there never was a plethora of websites devoted to the Schuon case. In fact only one existed with an 
identical french “mirror” while the original was sheltered in the U.S.A. and was so rather vulnerable. It was only an 
advertisement for the “Schuon file” edited version, just a simple summary. Because of this advertisement, Mark Sedgwick, 
who lived in Egypt, ordered me an exemplary of my file. I eventually myself deleted this website in the early 2000s. Now 
there’s only a “blog” where Schuon is scarcely mentioned. 
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After some years, a while after the deletion of the C. RE. I website, the “schuonians” began to spread several 
“Perrenialist” websites in praise of Schuon. Two dubious characters took the defense of Schuon: a certain J.B. Aymard 
wrote a hagiography of Schuon in “Connaissance des Religions”. The other was a certain William H. Kennedy. This one 
is a very suspect champion of Schuon who wrote a pure delirium: in his book he accuses the Vatican to be a Luciferian 
sect practising satanic pedophilian rituals. Even if pedophilia exists in the Vatican (someone has told me it is enough to 
consider how the choirboys of the Saint-Peter basilica seem to have been selected with a certain taste...) these practices were 
usual in the “head-quarters” of Catholicism; it is only a form of ordinary lust, and it only deserves a haughty contempt... 


Now to conclude with J-P Laurant, I will just add that he is either a liar or a mere journalist who is not even 
able to check his sources and who would like to be taken as a serious academic. I'd rather believe the second point 
although he must certainly know that he has distorted the facts in a very tendentious way. I must recall that I’ve written a 
book of musicology of more than 500 pages; this book is authoritative and I didn’t have to bow down before any academic 
to publish it. Anyway I don’t even know who could have been able to be my thesis manager! The hostile behaviour of 
Laurant is probably an effect of the usual academic prejudices. Some academics hate that someone could beat them on their 
own ground. So the fact I have published an authoritative essay when I don’t even have the baccalaureat, that’s really a 
deadly thing for them! 


Well let’s drop it! The fact that I’ve always kept my independence is a “crime” against these cursed “academies”, 
and so they tried to blame it on me with these so-called “filthy websites” which never existed anywhere! 


In short, if Laurant has libelled me this way that’s because of his hatred for people who succeed to reach a wider 
readership without belonging to any of their “innermost circles”. These circles are only the nets of a mediocre and 
totalitarian average thought and I consider the few honest academics as exceptions in an ocean of frauds! 


We also asked Mr Devie about the kind of fear the simple mention of his name seems to 
produce in the traditional circles: 


Some people probably became aware that I was going to deal with the homosexual problematic in a completely 
new way and without falling in the trap of a justification of current consumerism. They were afraid that my views about 
this matter could be irrefutable and that’s why they tried to blow me below the belt. But it was a dangerous game, for the 
media often speaking nowadays about this issue many people could have been interested in a “Guenonian” examination of 
this topic. So my enemies didn’t understand it was only a way for me to draw attention to other sulyects. The great variety 
of the themes which were brought up in the CRET shows it well! 


But unfortunately for me I had begun my “career” as a guenonian writer with a publication in a journal called 
“L’Age d’Or” and in a collective book; in this journal my article was about cyclological problems dealing with the 
Aquarius Era compared with the Greek Myth of Ganymede. I was then dealing with Traditional astrology with an 
academic of whom I keep now a rather bad memory. . No one wanting to deal with such a burning issue I had to do it 
myself and prepare the ground for it. No big reactions except a certain panic among some “guenonians”! They must have 
believed then that they had seen some kind of lecherous goat but that was just their own hallucination... 


The reasons I had to be interested in the homosexual issue weren't at all personal. This kind of issue takes so 


much part nowadays that it’s impossible to consider it would be not accurate to examine it on a traditional point of view! 
Since I’ve mentioned the Aquarius/Ganimede themes, it is indeed surprising that Guénon never made a connection 
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between some Theosophical predictions and this topic. These Theosophical predictions could have used an altered version 
of Malraux's famous sentence: “The XXIth century shall be homosexual or shall never be!” See in Guénon’s book about 
Theosophism the passages about the Madras trial... 


My statements were quite clear for I had specified insistently in my two articles that the Aquarius Age (or 
Ganimede’s Era) and the New Age are mere parodies. There was no ambiguity about that but it seems that some topics 
Just made nervous all these reactionaries, bourgeois or other extreme right-wingers who claimed less or more to be Guénon 


followers. 
We also asked Mr Devie how he came to be interested in the Schuon case: 


The less I can say is that events were in my favour and as it is often admitted in the Traditional circles that 
everything is a « sign », I do understand that they could have nursed such a fierce hatred to me. But you should notice that 
isolated as I was at the time of the Reims symposium in 1990, I could have never heard at all about the Bloomington 
case. Indeed if I had met there Jean-Luc Spinosi who entrusted me with reforming his journal, he had himself no contact 
with any leader of any « traditional » journal. We were indeed two dropouts. And only the « old chaps » of the guenonian 
innermost circles could know the trials and tibulations of Schuon. 


In other words, if Roland Goffin (the organizer of this famous symposium and editor of « Vers la Tradition ») 
hadn't specially phoned to inform me about the scandal of the Bloomington case, I would have known nothing about that. 
At that time the first issue of the CR. E. I had been published, or was to be, and I think that Goffin threw me a line in 
order to make me investigate and publish something about the Schuon case. He had a score to settle with Schuon who was 
in his journal bad books and so he may have needed a « kamikaze Y to do the necessary job. 


I may be exagerating when I say « kamikaze » because I've always felt Goffin had a certain respect for me and 
even a sort of « complicity v. He had read and liked my « Open letter to westerner neobuddhists » and he wanted to 
oppose my view of Buddhism with the very psychologizing conceptions of Dr Schnetzler who didn’t even dare to come at the 
symposium. That’s why he paid no heed to the opposition of Mr Hani and Mr Borella who were both afraid that I could 
become too much « famous ». But Goffin brushed their objections aside and he also paid my trip expenses; he never had 
done this for anyone, and I had required this to be sure that that my involvement was somehow « Godsend »! 


I never do anything without favourable « signs », or at least if there is not too much insurmountable 
obstacles...In the past I sometimes used the I T ching but now I don’t need that kind of « crutches v. And if I’ve granted 
you to publish my inquiry anew that’s because I had been asked for a new publication several times since about two years. 


After all that has been said, the & child molestation side » of the Schuon case (which was mentioned in the title of 
my first inquiry) should be considered as it really was: a pure anecdotal aspect of the story. It is obvious that it was just a 
«journalist trick » in order to draw attention to the real nature of the Schuon case which is, I must repeat it again, a 
corrupting mixing of traditional forms. 


When the first version of my « Schuon case file » was published, one of the first readers was Francois Chenique 
who congratulated me and told me that he had read it twice the same night. He had appreciated my work and if he called 
me a « brilliant snooper y it was just to avoid me to feel too overproud! He had met Schuon some years ago and had got 
the measure of him; he told me that there was nothing unlikely in what I reported in my inquiry and that it corroborated 
what he had himself noticed. 


So now everyone can interpret my work as he wants. The only important thing for me was to relate the hostility 


towards me which had prevented many people from reading my work. No doubt that there was a fear to be forced to face 
some facts. 
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The true nature of the case 


Regarding the charges of child molestation (although other documents leave little doubt that 
Schuon had control over the women of age) it was obviously easy to impose concealment in such a 
self-contained world where everyone watched over everyone. 


It is clear enough that Schuon had authorized some disciples to have less or more platonic 
relationships with minor girls and that it may have possibly degenerated into various sexual excesses 
(see the testimony of Aldo Vidali in the anonymous file). 


Moreover some practices of the tariqa were “theorically” justified in the doctrin of the “vertical 
marriages” which gave Schuon a right to take any wife of any disciples. These facts are corroborated by 
several testimonies and we couldn’t help considering these “vertical marriages” as a sinister parody of 
the many martiages of the prophet of Islam. 


The only performances which were not concealed were sort of « Indian dances » which were 
performed outside. They were mere naturist masquerades and were less or more open to the public. 
Although naturism is not itself reprehensible, it is plain to see that these photographs of half-naked 
« white indians » choregraphies performed in an official Muslim group are the manifest proof of a 
« mixing of traditional forms » and are also marked with an indisputable grotesque. 


Conclusion: Schuon’s lack of initiatory regularity 


In conclusion we must emphasize that in spite of his assertions, there is no proof that Schuon 
was really adopted by the Lakota Sioux or the Red Cloud family. Several Indians and scholars have 
denied the reality of these adoptions (see below the testimony of Mr Koslow). There is also no 
evidence that he was authorized by the tariqa Alawiya to be a moqadem for the Europeans or to initiate 
anyone. The validity of his « tjaza» was denied by cheikh Khaled Ben Tounés, representative of this 
tariqa, and by the widow of Victor Danner aka Sidi Abdul Jabbar (see p. 140 of the 1997 Devie file). 
The academic Mark Sedgwick published this original « ijaza» on his website; it is only a mere 
permission to preach Islam which requires in fact no particular authorization. These aberrations, these 
frauds and these lies which were already detectable in his books ruin the credibility of Schuon and his 
work. 


17 


Appendix 


Letter of Jean Borella to Mark Koslow 


. I have read your book. It is an extraordinary document and of irreplaceable value. It sheds light on the 
Frithjof Schuon enigma», and it also shows all that you must have suffered. Even though you cannot guarantee the 
perfect exacteness of the reported facts, since you have only repeated what M.M. has told you, none the less what remains is 
that, in many ways (self-idolatry, scorn of adversaries, anger and asthmatic crises), and above all in his strange 
relationship with the Holy Virgin, this portrait bears an altogether striking resemblance and confirms what one could 
otherwise guess. In many respects ] am thankful to you for having acted in such a way that the situation has been clarified 
considerably. God has permitted this to occur so that each one might take sides. 


Like you, I believe that the relationship of F.S. with the Holy Virgin is at the heart of the Schuonian deviation. 
But i see there a symptom and an effect rather than a cause. 


I hope that after all of these events you will return to peace of soul and serenity of spirit. 


What I have appreciated the most in your book is that you strove not to judge the man; in any case, we must not 
keep any resentment in the depths of ourselves. 


For my part, I feel the necessity of my break with him as an exigency of my fidelity to Jesus Christ. It is not 
against Schuon I have completed this break, but for Christ. I say this in all truth, at least in as much as it is possible 
for me to read in my heart. I no longer recognize Christ in the Schuonian way. And, despite my efforts, I did not succeed 
in adhering fully to his metaphysical doctrin. For me the rest, even the important events which have transpirated, is 
secondary. 


Thus Jean Borella admits in this letter that the testimony of Koslow is reliable and can not be 
rejected. 


It has to be said that in his recent book « Problèmes de Gnose », where he criticizes the doctrins 
of Guénon and Schuon, Jean Borella writes in a footnote of chapter VII (p 219) which is entirely 
devoted to a criticism of Schuon, that most of this essay was written between 1973 and 1974...So it 
needed Mr Borella about thirty years before he publicly declares his serious desagreements with 
Schuon! But no mention will be found in his book of the handing down of a formal mandate on behalf 
of Schuon allowing him to be his “moqadem”. And to make matters worse he lied about it. 


In « René Guénon les enjeux d'une lecture” (page 348 note 51) Jean-Pierre Laurant wrote: “].Borella 
followed the teachings of F.Schuon for a long time, and made regular trips to Bloomington”. So J. P. L confirms that 
Borella subscribed then to his doctrin, but he doesn’t mention any closer link between him and Schuon 
while he talks about dubious regular trips to Bloomington. 


We have also asked Mr Devie some additional details on that matter: 
This note shows well the very approximative informations of Mr Laurant. In the traditional circles people knew 
well the intellectual links between Borella and Schuon. But I was one of the few who knew that Borella had received a 


“baraka” from Schuon. Regarding these “regular trips” to Bloomington, that’s obviously a mistake. The 15° of July 
1987, when I met Borella with this Yves G., he just mentioned an invitation to come to Bloomington and he must have 
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been there the year after. So apparently it was the first and only time he went to Bloomington. The handing down of the 
“baraka” happened before Schuon left Europe. I also remember that Abbot Gircourt (aka Abbot Henri Stéphane) had 
refused invitations from Schuon. 


We have also been told that until the eve of his trip to Bloomington, Mr Borella would have led 
ritual gatherings which took place in a forest near Nancy. These gatherings were based on the 
invocation of « Jesus-Maria », a “mantra” handed down by Schuon. Professor Borella and his disciples 
would have appeared in these gatherings dressed with djellabas. 


Since Mr Devie has become through force of citcumstance the « specialist » in the Schuon Case, 
we asked him again to shed a light on this matter: 


About the sources of informations regarding the meetings in a forest near Nancy, I have always mentioned these 
facts quite naturally and I must have made some allusions in my pieces of writing. I never thought it was really secret but I 
realize now that for unaware people it could be taken for a fabrication. 


But there was indeed formal links and I had the proof of these links by two persons I can mention. In other 
words, Borella really handed down to his disciples (between 100 and 200) a « baraka » on behalf of Schuon. What he 
wrote about that (see p 85 of my inquiry) is & lie. 


The testimonies I'm going to relate are not direct because I never had met the « sources v, but I’m only repeating 
scrupulously the statements made to a third reliable person that I know. One of these « sources » was not unknown to a 
musician like me so you'll agree that my informations are reliable. The two other « sources» were abbots Damien 
Poisblaud and Alain Lechesne. 


Louis-Michel Jugio 
Fo 


Le séminaire de l'espoir 
0 


Damien Poisblaud and Alain Lechesne 


Their statements go back to 1985; they were then mere seminarists in Ecône. They had a sort of double-life, and 
while their colleagues probably hid some pornographic magazines or bottles of spirits in some cupboards with false bottoms, 
them prefered to hide books of Borella and Schuon and their own correspondence with them. 


But the head of the seminary has finally made an auto-da-fe with the books Borella had sent in Econe on his 
own expenses... Hundred exemplaries of his book L Charité Profanée » were reduced to ashes by puryfying flames. It 
was yet not the worst he has written, on the contrary... Auto-da-fes were quite usual in Ecéne: another informer told me 
that he once saw a mountain of books doused with gasoline while they screamed « like in Auschwitz! » Charming, isn’t 
it? It has to be said that Pétain and his « national revolution » were also part of the seminary culture... 


So Potsblaud and Lechesne have related that they had a ritual handing down coming from Schuon via Borella 


and they also added that the meetings were performed not far from Nancy and that each participant was asked to come 
disguised as an Arab... 
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Alain Lechesne seems to carry on his carrer in the Saint-Peter Fraternity and he has been also denounced by the 
usual anti-gnostics. See: 


bttp:/ /www.sombreval.com | Les-cahiers-de-la-S ociete-Barruel-ou-la-chasse-a-la-Gnose_a150.himl 


Concerning Poisblaud, we have some common acquaintances. He had worked with Marcel Pérès that I knew 
well when he was living in the house of a lady well-known as a specialist in Italian organ. This lady had helped me 
financially while I was working on my book of musicolgy « Le Tempérament Musical”... Besides, Poisblaud has created 
the “Chamade system’ which is highly praised by a dubious man who sells equipment that can simulate the sound of a real 
organ on a computer. 


If the ordinary public is unaware of the masquerades of Borella with his dupes in a forest near Nancy, his close 
friends and all the initiated“ ones connected with traditional circles knew perfectly what I’ve related. 


There was about more than a hundred disciples. Right after the lawsuit against Schuon (summer 1991) Borella 
Just brutally cast them off like old rags and without the slightest explanation. Some of them fell afterwards in deep 
depression, but that didn’t keep him at all from sleeping! 


So I was not surprised when Henry Montaigu once told me, before the & Bloomington drama », that Borella was 
“a fickle man”. And this makes me think of a passage in the foreword of his recent book. In this text, Borella says that 
he had first considered melancholy (which affects many “spirituals” above all in the modern times) as a mere literary pose, 
but that he has since changed his mind without considering yet that it would be a normal feeling. 


I quote: T am not inclined to melancholy, which I consider a literary pose and a sign of narcissism, and I have 
long underestimated the strength and the depths of this feeling in some human beings...” 


«I am not inclined to melancholy»... this is a confession confirming the superficiality of Borella. He is certainly 
not “narcissic” but it is in a way worse, because those who are aware of their narcissism can curb it, while the kind of 
irresponsibility showed by Borella led him to abandon his disciples to their fate overnight. That sort of behaviour is quite 
frightening! 


I had already noticed the fickleness of Borella during a visit to him; it was on July 1987 and the details are still 
printed in my memory even if I was only a mere spectator. I was accompanying a friend named Yves G. who wanted to 
rally to Schuon and I was only curious about the meeting. I had somehow to act as if I was myself interested, and if 
Borella had been able of some judgment he should have seen that I was rather searching some good reasons to avoid any 
involvement with Schuon. And indeed he gave me all the necesserary pretexts! I can’t be blamed for that, and all things 
considered I am somehow grateful to him! 


According to these statements, Borella continued to teach the doctrin and give the “baraka” of 
Schuon for years until the Bloomington scandal, although he pretends in his recent book that he was 
already quite aware in the 1970s of the falseness of his teaching. Later he denied all formal links with 
Schuon and abandoned more than a hundred disciples of whom he was the “guru”. 


Such fecklessness could cost a lot to Mr Borella: what will be the value of his writings against 


the “false gnose” now that his enemies could easily claim that he was himself disciple of a licentious 
“gnostic” of the worst kind? 
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Websites 


About F.Schuon 


Hagiography written by J.B. Aymard (two versions): 


http ://www.frithjof-schuon.com/. 


Superficial review of the 1997 file: 
http ://www.frithjof-schuon.com/dossier_schuon.htm. 


Various authors and protagonists (with photographs) 


Some photographs with biographical and bibliographical notes of several authors and 
protagonists favourable to Schuon and his “Perrenialism” 


http://www.worldwisdom.com/public/authors/default.aspx?Display=Authors 

Catherine Schuon: 

http://www.worldwisdom.com/public/authors/Catherine-Schuon.aspx 

M. O. Fitzgerald’s (manager of the pages above) Facebook page: 

http: //www.worldwisdom.com/public/authors/default.aspx?Display=Authors# Anchor 7 


http://www.facebook.com/home.php?#!/eroup.phpPgid=216143187286 


Mark Koslow pages 


His website: http ://www.naturesrights.com/ 
And: http ://dbv-technologies.fr/ 


The favourable reaction of Symbolos about the Devie inquiry 


In this Symbolos website, the author of the review relates his progressive realization of the 
seriousness of the Schuon case and gives a favourable report of the Devie file. 


http ://www.geocities.com/symbolos_fe/esxxi07c.htm 


About the false moqadem certificate of Schuon 


Mark Sedgwick’s revelation of the real content of Schuon's false ijaza: 
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http ://www1.auceeypt.edu/faculty/sedewick/tradsuf.htm 


This page is no more available, so we have translated it again from a previous French 
translation: 


“Probably before he left Mostaganem, Schuon was given by the assistant (Nib) of Al-Alawi, Adda Ben 
Tounes, an undated document later described by Schuon’s disciples as a “Moqadem certificate”. 


It is a curious document, in which Ben Tounes gives Schuon a permission to “spread the message of Islam, to 
receive the converted, to teach them the Tawhid and the basis of religion”. 


As there is no mention of an authorisation to represent the tariqa or to give the Alawiya initiation, this 
document can not be considered as a real appointment as a moqadem. In fact the only things allowed to Schuon don’t 
require any permission and are in principle the duty of each Muslim. This “certificate” is a form deprived of substance. It 
is hard to explain why Ben Tounes wrote such an empty document, except maybe that he considered it was a way to 
answer tactfully to a demand he didn’t want to agree.” 


An interesting article by Segwick about the Schuonian neo-sufism: 
http://www.traditionalists.org/write/ephe.htm 


An attempt at diversion by Jean-Louis Michon, an admirer of Schuon, without any mention of 
the real content of the false tjaza: 


http ://www.teligioperennis.org/documents /Michon/Remarques.pdf 


A debate around the problem in the following forum with only result as it is usually the case to 
fudge the issue: 


http ://tradition-modernite.leforum.cc/t111-Frithjof-Schuon.htm 


The tariqa of Schuon in the forums 


We didn’t examinate these pages in detail, for there is little chance that the truth could emerge 
one day from these forums invaded by various fanatics and sectarians. It should be however noted that 
the statements of a certain “Sajjad” (04/03/2007, 8h48 PM) deny the validity of the Adda Ben Tounes 
ijaza (the grand-father of Khaled Ben Tounes) but without bringing any decisive evidence. See also the 
mention of a controversial decision by the french court of Mostaganem regarding the succession of 
cheikh Al-‘Alawi. 
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About the essay of Mark Koslow 


This text is important. Much more revealing than the naturist “Primordial Gatherings” which 
led to the 1991 prosecutions, it shows the atmosphere of fraud on which is based the writings and 
teachings of Schuon. It has also to be said that these frauds towards the Native Americans can be 
explained by a certain American culture deprived of any deep historical roots and based on the 
usurpation of the Indian soil. 


This essay shows above all the distortion and the mere imversion of the Buffalo Calf Woman 
myth by Schuon. This fact is far much more serious than any story of child molestations as it proves 
the real artistical and spiritual value of Schuon’s paintings. 


This text is even more important than the Memoirs of Koslow corrected and spread by Dr 
Rama Coomaraswamy which rather described accurately the atmosphere of the sect and the chronology 


of the 1991 case. 


It demonstrates the false pretensions of Schuon, who would have been considered as a mere 
« New Age » cheap guru, if the aura of Guénon hadn’t preceded him. 


For further details about Schuon’s abuses towards the Indians, see also the “Glasse file” p.197 
to 213 and p.252. 


23 


TWO STUDIES IN INTELLECTUAL 
COLONIALISM 


By Mark Koslow 


To read the complete text: 


http: //www.naturesrights.com/knowledge%20powert%20boo0k/Black%20elk%20Brown”20etc.asp 


Spiritual or Intellectual Colonialism and the Kitsch Theatre of Frithjof 
Schuon 


(...) Joseph Epes Brown died on Sept 19th, 2000. He had Alzheimer’s. I didn’t see any signs 
of this disease when I saw him in 1991, and I know the disease well, since I care for someone who has 
it. Since Brown’s death there have appeared various attempts on the part of Schuonian and 
traditionalists to exploit his work for their benefit. Schuon’s disciple and successor, Hossien Nasr, has 
written a lot of nonsense trying to exploit Brown as has some members of the Schuon cult in 
Bloomington, Indiana. Brown disliked Schuon personally a great deal, as I show in these essays, But 
Brown had deep ambiguities about the traditionalists. Joseph told me in no uncertain terms that it was 
his students that he cared about, men like Peter Nabokov or David Adams. He had no like for Schuon. 
But in the end Brown was too influenced by the traditionalists to entirely abandon them. But he did 
make clear to me that he would have rejected them entirely had he had the strength to do so. He didn’t 
have the strength and because of this, his work still serves as a support for the intellectual colonialism 
that characterizes Traditionalism. In this sense, his work fails. But the support it offers to traditionalism 
is based on falsehood of and fabrications of various sorts, as I show below. But that many still will find 
some value in his work, I don't doubt. 


I have edited and corrected both these essays recently, but they need to be gone over again. 
M.K. 2004 


Part 1: Black Elk, Joseph Epes Brown and the Schuon Cult 


The recent historiography of Black Elk studies can be summed up easily. In 1984 Raymond 
DeMallie came out with new information that shed light on Black Elk, showing Black Elk's deep 
involvement in the Catholic Church and establishing how much John Neihardt had edited the Black 
Elk interviews to suit Neihardt's literary purposes. I] An academic debate ensued with some writers, 
such as Raymond Demallie and Julian Rice, trying to maintain that Black Elk was a traditional Lakota 
who become a Catholic catechist for reasons of expediency. In contrast, Black Elk's own daughter was 
convinced he was primarily Catholic later in his life. Also, Clyde Holler, in his book, Black Elk's 
Religion, tries to maintain that he was equally Christian and Lakota. The biographers of Black Elk 
assumed that this is the whole story whatever side in this debate might be taken. But this leaves out 
very important and unknown facts in the life of Black Elk. There was others besides Black Elk who 
tried to use Black Elk for their own motives. 


In fact, Neihardt was not the only writer to use Black Elk for ulterior purposes, however these 
purposes may have suited Black Elk. Joseph Epes Brown, who transcribed the second book of Black 
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Elk's, The Sacred Pipe, also projected upon Black Elk his own purposes and intentions. For 25 years 
Brown was a disciple of Frithjof Schuon, a self styled, Muslim-Sufi, universalistic pretender and 
spiritual Master. Brown sought to make Black Elk into an example of Schuonian universalism. The 
nature of this projection of intentions is entirely unmentioned in the literature on Black Elk, largely 
because of the clandestine behavior of Brown and the cult of Schuon, as Brown had been a member of 
this cult for years... There has been a consistent and deliberate intention to keep the facts surrounding 
Brown's book secret. This secrecy has been perpetuated by Brown himself, as well as by others, as will 
become clear. Since I have some knowledge of this matter, which is otherwise unknown, I feel I owe it 
to the truth to tell what I know. I see no real advantage for anyone in preserving deceptions. 


Brown’s Relation to Neihardt 


I went to visit Joseph Epes Brown outside Missoula, Montana in October of 1991, after having 
spoken with his wife by phone on numerous occasions. I had gathered evidence about the corruption 
of the Schuon cult, recounted earlier. I had sent this evidence to Brown some months previously, and 
wanted to know his reaction to it, in the hope that Brown would publicly admit and renounce his 
involvement in the Schuon group. As I will explain, he admitted his involvement, and explained he had 
long ago renounced Schuon and thought him insane, but refused to publicly acknowledge or renounce 
it. I also went to see him because I wanted to meet Brown, as he was the source of my original interest 
in Traditionalism. I had read he Sacred Pipe, years before I knew who Schuon or Guenon were. I 
wanted to meet the man whose work had led me ultimately into a labyrinth of false hopes and deceitful 
spiritual organizations. 


In the 1970's Brown had built a round house, inspired by the Indians living in round structures. 
Black Elk had said that round houses were spiritually better for people. I spent the day with him. It was 
hard to get used to walking around his round house, but I adjusted after awhile. I liked Brown, who 
seemed a quiet and interesting man. He talked about Native art, Black Elk, Little Warrior and many 
other things. We walked outside and we talked while he fed his white Arabian horses . He pointed out 
two pine covered mountains behind his house which he called Mt. Joseph and Mt. Mary, and said he 
and his family climbed one of them every year. Mrs. Brown said, when I asked her how Joseph's health 
was, that he is a spiritual example to us all by his "silence". I must have balked at this somewhat, since I 
was no longer interested in having spiritual mentors. The Browns were trying to sway me to their point 
of view, and made it clear they wanted me to keep silent about their relation to Schuon. I had heard all 
the gossip about the Browns in the Schuon group, where he has vilified as having betrayed Schuon and 
his wife Elenita was blamed for this. It was said by Schuon and his entourage that Elenita was too 
“modernist” because she was interested in jazz and modern dance. Actually, my meeting with Brown 
convinced me that this was largely wrong. Elenita was an interesting person and there is nothing wrong 
with jazz or modern dance. Moreover it seemed that it was Elenita and not Joseph who was the one 
trying to hold on to some idea of Joseph as a spiritual exemplar. Brown himself struck me as 
professorial, sad, quiet and kind. I liked him. Indeed, of all the traditionalists I had met over the years, 
Joseph seemed the least infected with the dogmatic arrogance and sneering pose of superiority that 
most of the traditionalists exhibit. 


Of course, during our meeting he did exhibit various some superstitious ideas. Brown told me 
many of stories about miracle events he had witnessed. How Little Warrior got Indian rattles flying 
around the inside of a Tipi during a Yuwipi ceremony he attended with Black Elk, for instance. Or how 
Little Warrior got owls to gather around him, since owls were the totem animal of Little Warrior. He 
seemed concerned to convince me of the powers of these men and of his own importance because he 
knew about these supernatural events. He said that he preferred Little Warrior to Black Elk and that 
Black Elk was "old and tired" when he knew him. He siad tht Black Elk was suffering from some 
degree of forgetfulness and senility. He brought me into his study and indicated to me an Icon of the 
Virgin May on the wall behind where he writes. Even though he was a Moslem and a Schuonian for 
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most of his life, it was clear to me that he was still attached to his own version of orthodox Christianity. 
It was also clear to me that his relation to Islam was rather weak, and I was glad of that. 


He admitted that he had been an active member of the “tariqa”, or secret brotherhood, led by 
Frithjof Schuon, from sometime after World War II until the early seventies. I already knew this, 
because I had been a member of this group, which I consider to be a cult, from 1989 to 1991. I laid 
before Dr. Brown many of the facts and photographs that I had gathered about the corruption of the 
Schuon cult, and requested that he publicly admit his involvement in the cult and renounce Schuon 
openly as his intellectual and spiritual master. I requested this because I had been involved in a legal 
case against Schuon' brought by the state of Indiana on October 11, 1991, on three counts of child 
molestation and sexual battery brought about by "undue cult influences and cult pressures".[2] In the 
company of others, I had witnessed these actions and had testified against Schuon. Dr. Brown was not 
surprised by the facts but he and his wife both refused to admit publicly that they had anything to do 
with Schuon and requested that I not mention his involvement, nor use his name in connection with 
Schuon. He denied "any affiliation", by which he meant current affiliation but admitted he had been 
Schuon's disciple for 25 years. I felt then and still feel now that Dr. Brown's motive in seeking to cover 
up for his involvement with Schuon was to protect his reputation as an academic scholar as well as to 
insulate his pretensions to spiritual election. He said as much. He wanted to cover up his direct 
involvement with the cult because he knew it was corrupt and did not want to be associated with it. 
Since Brown's books are solidly grounded in Schuon's philosophy and do not mention his deep 
involvement in the cult, it would be embarrassing for him to admit how thoroughly he had been 
influenced by Schuon personally as well as duped by him. While this may be understandable in some 
respects, I still feel I must try to tell the truth about what I know, even if Brown feels no such 
obligation. 


Another fact worth mentioning. During our conversation Joseph brought up the fact that a 
book called the Unanimous Tradition was coming out in the next few years and he was going to have 
some writing in it. He suggested to me it would be wise to take his writing out of it and stop 
participating with all the other traditionalists that were in the book. I could see he felt this was the right 
thing to do. I suggested that he withdraw form the publication. He said he was going to think about it. I 
was disappointed some years later to see that his courage failed him and was overtaken by his ambition 
when his writing appeared in the book. The last letter I got from Elenita indicated that she was 
particularly keen on keeping her foot in the traditionalist door. I think Elenita talked him out of his 
qualms about participating in that group. I had a similar experience with other old time members of the 
Schuon cult such as Coomaraswamy and Maude Murray. They had been in it too long and even though 
they knew how deeply corrupt the center of the Schuon cult really was, they were unable to find a way 
out of the old boy network and habitual ways of thought, action and publication that perpetuates the 
movement. Elenita wanted Brown to be part of the traditionalist movement as a means of promoting 
his work. 


Brown's interest in Schuon, Brown admitted to me, goes back to World War II. If my memory 
serves me, Brown was interred for a time in a detention camp for conscientious objectors located on 
the Nevada-California border. He was there with John Murray, later an important, high ranking 
functionary in the Schuon cult. Murray told me that he shared a room with Brown in this internment 
camp. Murray and Brown were interested in Guenon, Schuon, and Coomaraswamy, all writers of the 
"traditionalist" school. Murray and apparently Brown, both entered Sufi tariqas in Wales, shortly after 
the war. Both subsequently joined the Schuon group. Murray was given the Islamic name, Abdul Ali, 
and Brown the name, Fath Ad-Din. In 1946 or 47 Brown was in Europe studying under Ake 
Hultkrantz, the Swedish Native American scholar. But he also made trips to see Schuon in Switzerland, 
apparently for fairly long periods of time. Brown writes in his 1988 Preface to the Sacred Pipe 


I first learned of the Lakota Sioux sage, Black Elk through John Neihardt's Black Elk 
Speaks.... During several trips to Europe immediately after the war, I was able to make arrangements 
through close friends for French, German and Italian translations. [3] 
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The “close friends” referred to here were Schuon and people around him, perhaps among 
others. When I was in the Schuon cult, Schuon claimed to have arranged for these translations with 
Brown. I asked Hilda Neihardt about these translations in 1995 and she wrote me back saying that they 
may have been "pirated" editions. Evidently, Hilda Neihardt felt that Brown has stolen her father’s 
work. She didn’t know that it was Schuon behind it. 


In any case there are many factors in the origin of the Sacred Pipe that are ambiguous and 
questionable. For instance, Hilda Neihardt writes that in the late 1940's Brown wrote and requested 
information about Black Elk from her father, John Nethardt. She says that Neihardt wrote to Black Elk 
on Brown's behalf. She says in her letter to me that she remembers typing the letter for her father 
herself. She says in her book, Black Elk and Flaming Rainbow: Personal Memories of the Lakota Holy 
Man and John Neihardt that she herself "typed my father's letter to his old friend [Black Elk]."[4] I 
wrote Hilda Neihardt and asked her to confirm this. She wrote back confirming that she typed a letter 
of introduction to Black Elk for Brown. Brown's account of how he met Black Elk, in contrast, 
implicitly denies Hilda Neihardt's claim and hypes up and mystifies the meeting. Brown says that 
Neihardt 


“had advised me that Black Elk would not speak to me. After much traveling I found [Black 
Elk] an old canvas wall tent in Nebraska... I entered the tent with great anxiety because of Neihardt's 
discouraging advice...When the ritual smoking had ended the old man turned to me and asked why I 
had taken so long getting there, for he had been expecting my coming. 


The implication of Brown’s version is that Black Elk supernaturally divined Brown's approach. 
Neihardt is made to look forbidding and discouraging. Hilda Neihardt writes in her book that Brown, 
perhaps deliberately, "omits events which may well figure in a scholarly history". Exactly. It is possible 
that it was Black Elk who is at fault here, for not telling Brown he heard from Neihardt of his coming. 
This seems unlikely, however, since Brown had requested the Neihardt write Black Elk, he must have 
known that he had done so. Saying in his book that “Neihardt advised me that Black Elk would not 
speak to me”, appears to be a falsehood. Perhaps a deliberate lie. 


Why Brown would seek to mystify his meeting with Black Elk? The reasons seem fairly 
obvious. No doubt he wished to hide his affiliation with Schuon. But also he seems to have recognized 
that the mystery surrounding his meeting with Black Elk implies that Black Elk had extrasensory 
perceptual skills. It was obvious during my visits with Brown that he had a taste for wild stories of 
“paranormal” phenomenon, spirits and supernatural events. Increasing the mystery of Black Elk 
increases Brown, who appears to have been chosen by Black Elk, according to invisible spiritual 
criteria, before Black Elk met him. Brown wants to imply that he was chosen supernaturally. This gives 
Brown a chosen and elect status. This may be one of the reasons that Brown sought to cover up the 
prosaic introduction to Black Elk that Hilda Neihardt claims she wrote for her father. 


If Brown has covered this up, and all the evidence suggest that he did, then the pattern of the 
cover up, closely resembles Schuon's tendency to mystify and obscure events in his own life to increase 
his status. Or it maybe that Brown, then a new disciple of Schuon's, felt himself to be on a mission 
from a higher source, as Schuon trains his disciples to believe themselves superior, and did not wish to 
thank Neihardt for his help. During my meeting with him, Brown told me he thought little of Neihardt. 
Suffice it to say that there appears to be a tendency to secrecy and cover-up on Brown's part from the 
beginning of his contact with Schuon and Black Elk. While the evidence is not certain, Brown has kept 
his relation with Schuon and the fact that he is a Moslem secret all these years. Mystifying his meeting 
with Black Elk seems to follow a pattern of deception and presumption that Brown probably learned 
from Schuon. 


One more thing. Hilda Neihardt complains in her letter to me that Brown and his wife had 


consistently refused to participate in conferences and publications celebrating Black Elk and Neihardt 
and that the Brown’s showed an “antipathy” toward Neihardt. This is true. As Hilda Neihardt says in 
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her letter, one would think that Brown would be grateful to Neihardt, since he would not have known 
of Black Elk unless Neihardt had written his marvelous book about him. No one would have known of 
Black Elk if it had not been for Neihardt. Brown’s antipathy toward Neihardt appears to have been 
competitive. Brown and Schuon had exploited Black Elk for their own motives. They saw Neihardt as a 
lesser being who they could dispense with. Brown tried to make up a mythology about his meetings 
with Black Elk. Schuon, in a different way, did also. But myth and fact are very different things. 


Brown’s Relation to Schuon 


Schuon claimed to have advised Brown to go seek out Black Elk. I was told this many times by 
inner circle followers of Schuon. I was also told by people in the Schuon cult that Schuon resented 
Joesph Epes Brown because Schuon claimed to have sent Dr. Brown to Black Elk in 1947 and that 
therefore responsibility for the book the Sacred Pipe belonged to Schuon. When I visited Dr. Brown in 
Nov. 1991, he denied that Schuon had anything to do with the book or that Schuon advised him to do 
see Black Elk. Having watched with my own eyes how Schuon must assimilate to himself all forms of 
greatness, greedily trying to appropriate that will feed his delusions of grandeur, I am as sure as I can be 
that Schuon tried to use Dr. Brown in the same way he has used Shaykh Al-alawi, Thomas Yellowtail 
and so many others. Schuon used Brown to fulfill an unquenchable ambition for spiritual greatness. 
But, as I have indicated, the facts indicate that both Brown and Schuon are involved in deceptions here. 


Dr. Brown was a member of Schuon's spiritual order from 1947 to 1970-72;[5] . Brown told 
me himself that he began to suspect Schuon's sanity in the 1950's because of what he called Schuon's 
pretentious " silly poses and gestures". He said he felt Schuon's mind was somehow "ruptured" even in 
the 1950’s. He even said to me that Schuon "may be satanic". I do not believe in satan, personally, but 
Brown's comment carries a very strong suggestion of his psychological divorce from Schuon. It was 
clear to me that he not only disliked Schuon and thought him insane but was somewhat afraid of him 
and his group. Brown admitted to me that he remained a member of the group until the 1970's 
however, so his doubts about Schuon's sanity cannot have been serious until the 1970’s. Indeed, my 
visit to Brown convinced me of his duplicity toward Schuon. Schuon has been important, even central 
to Brown's work, yet Brown had not just serious doubts about him, but in some way thought him 
insane and “satanic”. But he does not seem to have been able to cut the cord entirely. He was 
profoundly ambiguous about Schuon's importance to him. 


The earlier history of Brown's relations with Schuon does not indicate doubts about Schuon's 
sanity. For instance, Brown allowed Schuon's essay the "Sacred Pipe" to preface the 1953 edition of 
Brown's book, the Sacred Pipe. The Sacred Pipe was published simultaneously in French and English 
in 1953.[6] Schuon's essay virtually mirrors, almost exactly, the content of Brown's interpretive 
footnotes in the Sacred Pipe, indicating a very close association, even a symbiosis between the two 
men. Followers of Schuon claimed to me that Schuon had overseen the editing of the book. But while 
speaking with me Brown denied vigorously that Schuon had anything to do with the book, much less 
did Schuon edit it. He denied it several times. 


Whether Schuon did have to do with the writing of The Scared Pipe or not---and I believe 
Brown that Schuon did not have to do with it----it's fairly certain that Schuon had some influence on it. 
Schuon's Preface to the French edition outlines Schuon's philosophy with special attention to applying 
it to Lakota rituals. The essay frames both Black Elk and Brown within a larger overview, colonizing 
both of them under the domination of the Schuonian effort. Brown allowed his book to be framed and 
subsumed within the dominating structure of Schuon's philosophy. The fact that Brown allowed his 
book to be published with Schuon's interpretive essay as a preface already indicates a degree of 
deference. This deference reflects Brown's submission to Schuon as his spiritual master’ during this 
period. Brown’s later denials that Schuon had anything to do with the book indicate Brown was clearly 
ashamed of the early influence Schuon had on him and wanted to deny it. It also probably indicates 
some awareness that Schuon was using him. It was my sense in talking to Brown that he knew Schuon 
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had used him and Black Elk. He was struggling to define himself as his own man, despite this. In 
complete violation of Schuon’s ideology, Brown told me that most important thing he learned from the 
Lakota was to be an individual. 


So Brown eventually tried to establish himself as somewhat independent of Schuon and his cult. 
Schuon mentions Brown on numerous occasions in his Memoirs. It is clear in context that Schuon's 
trips to visit Indian tribes in America were accomplished with Brown's help and sometimes his 
accompaniment. Schuon went to visit Ben Black Elk who was Brown's translator for The Sacred Pipe 
and Brown accompanies Schuon to the Sun Dance in 1963. Indeed, Brown seems to have arranged or 
advised most of the contacts that Schuon made among Native American’s in 1959 and 1963. 


Brown mentions Schuon often in his books. Even as late as 1976 he was still speaking of 
Schuon as the "great contemporary theologian and metaphysician"[7] Indeed, even more recent essays 
are largely structured around Schuonian ideas. 


Schuon writes in his Memoirs that in 1973 a Colloquium took place in Houston, "whose Chief 
participants were some of my disciples, friends and representatives" It was at this conference that Leo 
Shaya read a paper called the Eliatic Function, implying that Schuon was a prophet or avatara. Brown 
was a featured speaker at this gathering.[8] Since Brown had said to me that he thought that many of 
Schuon’s ideas were crazy and that his notion of himself as a prophet or avatara was part of the 
rupture of his mind, I was mystified by how Brown could be so duplicitous. It is clear that even 
though Brown claims to have left the Schuon cult in the early seventies, he still pays him some 
allegiance, apparently because of political motives of opportunism. When I went to visit him I 
requested he publicly renounce Schuon, or allow me to say on his behalf that he had renounced him. 
He refused. I asked if he would write about Schuon and renounce him for the Indians sake. He said no. 
But it was clear that he had indeed renounced Schuon. He had little respect for him, and thought him 
insane. 


A few years after my visit Brown’s wife wrote to me on Jan. 8, 93. I felt she is putting words in 
Joseph’s mouth. She says that Schuon and other "metaphysical scholars we have known since the 30's 
have helped countless people who were looking for alternate spiritual paths- This we will not deny- 
That they helped us two also- and for this we are grateful. When we [she and Joseph], had each broken 
away from what we had thought was a legitimate tariqa- there were our own personal reasons". At least 
she admits that she and her husband were members of Schuon's "tariqa". And she does say it is an 
illegitimate tariqa, by implication. But, I already knew that. I felt that her letter was an attempt to put a 
political spin on many of the things that Joseph had said. So I took it as merely her opinion and not 
his. 


Brown denied to me that Schuon had anything to do with The Sacred Pipe. But this does not 
appear to be entirely true either. Having heard both Brown's and Schuon's side of the story of the 
writing of The Sacred Pipe, it appears to me that the split that developed between Brown and Schuon 
in the 1970's was largely over who was primarily responsible for the book. Schuon even went so far as 
to say that Brown's recent illness--he has Alzheimer's-- was partially due to Brown's refusal to admit 
Schuon's formative role in the occurrence and conception of The Sacred Pipe. The vindictive magical 
thinking involved here is typical of Schuon, who often responds to those who criticize him by 
attributing diabolic motives to them. Since Schuon is for god, those who are against Schuon are against 
god and therefore of the devil, and sickness or death is their just recompense. This sort of malicious, 
magical, "them vs. us" thinking is characteristic of cult leaders in general. Schuon believed that Brown 
had left him because of his wife Elenita, who was too "bohemian", had led him astray. Schuon thought 
Brown was academically ambitious and thus not sufficiently interested in Schuon himself. For Schuon, 
followers were either victims or accomplices. All this was in addition to Schuon disliking Brown and 
because Brown refused to give Schuon credit for the book, The Sacred Pipe. 
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That Schuon has deeply influenced Brown is unquestionable, and is apparent in all of Brown's 
writings, as well as Schuon's. The question is of the degree of this influence. There is reason to believe 
that this influence was considerable, especially in the late 1940's, when Brown was working on the book 
and living with Black Elk and making trips to see Schuon, whom he then considered his 'spiritual 
master, in Switzerland. 


When I was in the Schuon cult, I was shown stack of personal letters that Brown wrote to 
Schuon during his visit to Black Elk and afterwards. These were informal personal reports, written in a 
deferential style, as Brown then considered Schuon his spiritual master. These letters imply that Schuon 
was involved to some degree in the project of contacting and recording Black Elk's views. 
Unfortunately I do not have copies of these letters. One of them is recorded in Schuon's essay the 
"Sacred Pipe" which preface the first French edition of Brown's book in 1953. It can only be hoped 
that these letters will one day be published. In any case, these letters show Brown showing submissive 
deference to his spiritual master. Brown accepted this role playing, and in a sense Brown allowed 
himself to be “colonized” by Schuon. Moreover, the letters how that Schuon considered Brown a kind 
of spiritual emissary to Black Elk and the Native Americans in general. This also shows Schuon 
attempting to use Brown as a emissary of Schuon’s colonialistic ambitions. I believe Brown that he did 
not consider himself Schuon's emissary entirely. But at the same time, Brown appears ot have 
minimized Schuon's involvement beyond the factual record. 


No doubt Schuon exaggerated his own importance in the project of Brown, Black Elk and The 
Sacred Pipe. But it appears that as much as Schuon exaggerated his importance, Brown has minimized 
and denied Schuon's involvement contrary to the facts.. Both men seem to have used Black Elk as an 
occasion to magnify themselves, and were willing to obfuscate or exaggerate questions about their 
relation with each other. the two men were arguing over who was going to exploit Black Elk. Schuon 
did not know Black Elk, so his claim to priority is really rudeness. 


That Brown was visiting in Switzerland frequenting the Schuon community in Lausanne is also 
indicated by various romantic attachments he developed there. The later first wife of Schuon, Catherine 
Schuon, whom Schuon married in 1949, told me in 1990, that Brown was in Switzerland for extended 
periods after the war, but before he went to see Black Elk in late '47 or early '48. She told me that she 
had been romantically attached to Brown and was sorry that she married Schuon, whom she had "never 
loved". She wished she had married Brown. She told me that Brown taught her a song from Black Elk 
called the "pipe song" about the bringing of the pipe. I have seen this song performed in the Primordial 
Gatherings where Schuon embraces numerous nude and semi-nude women. During the song Schuon's 
forth wife reenacts the bringing of the sacred Pipe. She gives the pipe to Schuon while displaying her 
nudity to him as others watch. 


Brown married another Swiss disciple of Schuon's, Elenita. I have seen photographs of Brown 
with Schuon and others in Switzerland from this period. In one of these photo's Brown, his future wife 
Elenita, Catherine Freer, later Catherine Schuon, and Schuon and others appear with a visiting Hindu. 
It could perhaps be surmised that some fo the antipathy of the Schuon’s toward borwn arose from 
Ctherine Schuon’s disappointed love interest in Josesph. But that is speculative. 


In any case, the close relationship of Schuon to Brown, and the fact that, to some degree, 
Schuon was directly involved with Brown's relationship to Black Elk is indicated in the following quote 
from Schuon 


“In the year before my marriage , our American friend, Sidi Fath ad-Din, [Joesph Epes 
Brown], was living with the Lakota Sioux and there frequented Black Elk, the old sage of whom the 
book "Black Elk Speaks" gives a moving testimonial. I was in close correspondence with Sidi Fath ad- 
Din and received news of Black Elk regularly, so that, in a sense, I myself frequented him from a 
distance. Through Sidi Fath ad-Din he learned much about me and my community---and hence about 
my bride Seyyidah Latifah [Catherine Schuon].and he took a keen interest in everything that concerned 
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me; and one day it come about that he gave her the Lakota name Wambali Oyate Win, which means 
Eagle People Woman; the Eagle People is my community. Y 


In other words, Brown was conveying information between Black Elk and Schuon. Schuon and 
his wives call themselves the "eagle people", among other names. But it must be observed that what 
Schuon is really saying her is that he never met Black Elk and that his relation to him was merely one of 
third person hearsay. Schuon is using his really very weak and second hand realtin to Black Elk to claim 
and derive extraordinary elect status. He jumps form a dhearsay relation to Black Elk to his people— 
that is his cult-- being named the “Eagle People”, with a moments notice 


In the basement of Schuon's forth wife's [10] house is a dance room in which secret rituals are 
enacted. It was in this room that I witnessed Schuon commit the actions against children for which he 
was indicted. On the center pole of this dance room is a Native American shield. Its design is about the 
"Eagle People". In the Center is a large Eagle, representing Schuon and around it are smaller Eagles, 
which represent Schuon's disciples. There are photographs of this particular shield. It is hardly ture that 
Black Elk would have sanctioned this sort of megalomania. Certainly Brown did not. He told me he 
thought Schuon’s delusions of grandeur were serious and indicated an illness. 


Schuon claims that : “it was related to me years ago, [that] "Black Elk had said, shortly before 
his death, that now that he knew I intended to take care of his work, he could die in peace”. [11] 


Brown is the only person who could have "related" this to Schuon. Schuon fabricated the idea 
that he was continuing the work of Black Elk, and that he had a special tie with Black Elk, a tie which 
developed because of Brown. Brown did nothing to dissuade or discourage Schuon from this belief, on 
the contrary, he seems to have nurtured Schuon's delusions by acting as an intermediary This is 
significant given that Black Elk repeatedly stressed his despair and sense of failure about "making the 
tree flower" before he died. Making the tree flower meant bringing redemption to his people, and was 
mixed with his ideas derived from Catholic beliefs in Christ as Redeemer. Brown and Schuon had 
successfully appealed to the strong apocalyptic strain in Black Elk's thinking- an aspect of his thought 
which derived from his involvement in the Ghost dance and his involvement in the Catholic Church, 
both of which favored a view of the "next world" as a kind of gnostic paradise, and which reduced this 
world, with its very concrete sufferings, to a "dream". The fact that Black Elk told Schuon that he 
could "die in peace" because Schuon would continue his work thus indicates that Black Elk felt that 
Schuon had an apocalyptic function, as a "Restorer" or Prophet. IN any case, it is certain that Schuon 
interpreted Black Elk's statement in this fashion. 


It is typical of Schuon’s narcissistic delusions that he would interpret Black Elk’s moving desire 
to "making the tree flower" for his people, as if Schuon himself and his cult followers were the 
flowering tree that Black Elk spoke of. 


It would also seem that Brown, in the 1940's accepted this view of Schuon as an elect spiritual 
personality. Brown must have seen himself, at this time, as an intermediary between two 'saints', both 
of whom; he thought, stood on spiritual pinnacles. The Sacred Pipe is a Schuonian text, illustrating 
Schuon's notion of the "transcendent unity of the religions". It does not represent Black Elk’s views so 
much as Black Elk as mediated by Brown and the Schuon cult. Black Elk, and the rites he describes, is 
brought by Brown, through this book, into service of the Schuonian apocalyptic vision of the 
transcendent "Intellect". The "intellect" is the mystogogic faculty of the traditionalists,-- the supra- 
rational faculty which, in fact, is merely the inflated and narcissistic subjectivity of Guenon and Schuon. 
It was impossible for me to see this until I got to know both Brown and Schuon and compared them 
with what I learned of Black Elk from Hilda Neihardt, Demallie and Indian friends I consulted on the 
matter. It is unlikely that others can see this either, without important facts being presented to them. I 
am presenting some of this information. But I don’t know everything. 


It would be useful to have Brown’s correspondence over these years, for instance. 
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Black Elk’s view of Brown and Schuon 


In a list of actions in his life which are meant to indicate his high spiritual election, writes that 
he had a "spiritual contact with Black Elk, followed, a few years afterward, by our meeting with the 
Crows in Paris and Lausanne [in 1953]"[13] The nature of this "spiritual contact" with Black Elk is 
more psychological than spiritual, There was no real contact and what hearsay contact there was 
occurred only through Brown, since Black Elk died in 1950 and Schuon did not visit America until 
1959. So Schuon had no real contact with Black Elk. What he had was a hear-say relationship that he 
inflated into a grand delusion. The record seems to indicate that Brown convinced Black Elk of 
Schuon's high, elect, spiritual status. the delusion that Schuon developed about Black Elk was created 
by Brown. Moreover, Black Elk seems to have developed some fictional notions about who Schuon 
was. It is possible that Brown got himself between two men who had an inordinate need to exalt 
themselves. Black Elk too, seems to have had a highr opinion of his own status, and so perhaps he 
recognized something of himself in Schuon’s inflated idea about himself. 


It is probably also significant that during the period when Brown was with Black Elk, Black Elk 
was suffering from tuberculosis, had broken his hip and suffered a stroke. The latter especially, would 
certainly have affected his thinking, making him more susceptible to the suggestions of Brown and 
Schuon. It appears that Schuon and Brown took advantage of sick weak old man. This would explain 
why Black Elk was convinced that Schuon was Wicasa Wakan, or a sacred holy man. who would "take 
care of his work" . Black Elk wanted to believe Schuon was a holy man, just as he had wanted to 
believe that the Ghost Dance would bring back the past and Catholicism would help his people. He 
was wrong to believe these things, but one can sympathize with the desperation of a increasingly weak 
minded old man, who was too fragile to resist these beliefs. 


Black Elk's proneness to spiritual fantasy and poetic hyperbole in service of his desperate hopes 
is illustrated by a strange story that is recorded in Black Elk's biography and in Schuon's memoirs. 
During Schuon's visit to Pine Ridge in 1963, Schuon's disciple, Whitall Perry[14] told Lucy Looks 
Twice, Black Elk's daughter, that Schuon is "a man like her father, who understood the things of the 
great Spirit". One of Black Elk's biographers records that according to Lucy Black Elk, ( Lucy Looks 
Twice), Black Elk had a vision of a man come to him everyday. 


As [Black Elk] waited for death he told me "do not worry, there is a man that comes to see me 
every day at three O'clock. He is from overseas and he comes to pray with me. So I pray with him. He 
is a sacred man"." [15] 


Lucy Looks Twice does not seem to have realized how her father had probably been duped by 
Brown and Schuon into believing Schuon was a holy man. Black Elk was old and nearly blind and 
prone to fantasy. This story would be more or less meaningless, merely the fantasy of a lonely old man 
who longed for spiritual meaning to relieve the depression of the Native American defeat and the 
subsequent enclosure on state controlled reservations. But this story is repeated almost identically in 
Schuon's Memoirs.(pg.219). Schuon writes 


Mrs. Looks Twice told us [in 1963] that during the time before Black Elk's death a holy man 
from the East had come to him from across the sea at three o'clock in the afternoon; this man had 
previously sent him a kind of necklace. It was a Moroccan Rosary." [16] 


Of course it was Schuon who sent the rosary through Brown. All of Schuon's disciples are 
given rosaries of this kind. I was given one too. Schuon was trying to make Black Elk into a disciple, as 
he would later do to Yellowtail. Brown had convinced Black Elk of Schuon's supposed sacredness, and 
the old man, already somewhat senile, literalized this in his mind, and imagined Schuon coming 
evetyday across the sea. 
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What these stories indicate to me is that Schuon and Brown had convinced Black Elk of 
Schuon's supposed elect status, and Black Elk, susceptible to tall tales of a spiritual kind, had believed 
it. The detail of "three o'clock" is a convincing detail that no doubt conned the old man into believing it 
was true. Black Elk and Schuon both had enormous pretensions to spiritual powers. They both shared 
a similar delusion about their universal importance. Black Elk, in this story, is ascribing to Schuon 
miraculous powers---- not unlike powers I have heard Schuon ascribe to himself. Schuon has claimed 
to have knowledge of distant events or thoughts in some of his disciples’ minds; some of his paintings 
are believed to be miraculous Icons, glowing with preternatural light. All that is nonsense. Similarly, one 
of Black Elk's biographers records that Black Elk predicted an eruption of supernatural lights in the sky 
when he died. Brown is on record, as confirming this miracle. Stories of this kind are legion in the 
hagiographies of saints and serve a legitimizing function. Black Elk claimed that he was "the sixth 
Grandfather, who represented the spirit of mankind".[17] Such a presumptuous claim must be backed 
up by supernatural proof. Both Black Elk and Schuon were masters at the shamanistic art of exploiting 
coincidence and symbolism to generate such proofs, which convinced the minds of their followers, 
Brown being one of them. When I visited Brown he told me various miraculous stories about Black 
Elk and Little Warrior, Black Elk's friend. Such stories are told to increase the status of the person 
whom they are about. Schuon and Black Elk were primarily concerned with preserving their high status 
far above other men. Schuon records in his memoirs, "I am not a man like other men". Black Elk's 
vision made him believe that he could both bring redemption to mankind or cause a Holocaust. In 
both cases the primary concern is power. Of course, there is a difference. Black Elk imagined himself 
as being given means and herbs to destroy other men. But he renounced the use of this kind of 
violence. Schuon also imagined himself to have ultimate powers, and once said that three quarters of 
the world's people should be killed, because of their insufficient spirituality. 


In other words, I do not think that Brown was concerned with power and knowledge to the 
level that Black Elk and Schuon were. Nor do I think that Black Elk is as pathological as Schuon 
became. Black Elk's visions and religious writings and activities have a psycho-social element which 
derives from the poverty and suffering of the Lakota people. This gives him a pathos and human depth 
which is lacking in Schuon. In looking at religious people and phenomenal I try to understand the 
human motivations. The symbolisms cannot be understood on their own terms, but rather can be 
understood only in reference to the motives or needs that are sublimated into religious, mythical 
political or intellectual symbolisms. I grant that the area of human motives and needs is a murky one. 
But I find the area of human motivations much more humanly accessible, honest and true, than the 
grand abstractions and delusional metaphysics of a Schuon. For example, I understand that Brown was 
too afraid to let his close tie with Schuon become known because he wanted to protect his reputation. 
Covering up the truth to protect one’s reputation is a human motivation, indicating a wearkness, 
perhaps, but not a fatal weakness. But that Black Elk is the Sixth Grandfather, or Schuon is the last 
great Prophet before the end of the world, are spiritual conceits that cannot be taken literally. This is 
the bravado of con-men. These are myths created by men who have an enormous need of power and 
adulation. I can understand that men and women may want power, but I am not obliged to respect 
them for it. IN Black Elk's case, I can excuse his slef inflation because he suffered for his people. In 
Schuon's case, the self inflation was inflated beyond me sympathy and I consider him a fraud. I can 
only try to tell the truth as best I can, and if I am wrong or mistaken, I hope to learn why. (...) 
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Spiritual or Intellectual Colonialism and the Kitsch Theater of Frithjof 
Schuon (2) 


1. Schuon and Native American Kitsch 


No doubt it is in many ways good that there is greater sympathy and desire to understand the 
Native Americans than ever before, but this phenomena is-a double-edged sword. The Indian artifact 
collectors are certainly happy, as are the sellers of crystals ; Carlos Castenada~ and Lynn Andrews have 
made fortunes writing spiritualistic and pseudo-anthropological novels about Native religion and not a 
few movie makers have made movies of varying quality. Schuon might be considered the grandfather 
of the new-age neo-Indians. In any case, while these other manifestations are relatively superficial, the 
abuse of Native religion by Schuon is rather more serious because of the depth and authenticity of the 
cultural and anthropological information Schuon exploits and the enormity of the ambition that 
distorts native religion to Schuon's purposes. 


Schuon and his followers have collected an impressive array of headdresses, coup-sticks, pipes 
and pipe bags and other Indian art. Some of their members have even employed themselves in making 
porcupine quill work for clothes that Schuon wears in the gatherings. Schuon presumes to be an 
authority on Native American spiritual and ceremonial songs and some of the most sacred and secret 
of the songs are employed by Schuon in his nudist Primordial Gatherings. While in the cult I was 
employed to paint teepees for a number of people in the cult to put outside their houses. I also painted 
sun designs on rawhides for wall hangings for some of the cult members. Now that I look back on it I 
can see that I was producing Kitsch Indian art, or however “high” a quality. One of Schuon’s favorite 
places was the Epcott Ceneter at Disney Land in Florida, where his wives took him for a visit. He liked 
the exhibits that imitated cultures. Schuon’s notion of Indians was just this sort of kitsch. He played at 
being an Indian is sexual role-plays with himself is the big Chief and all his groupies as his helpless 
Indian maidens. 


However authentic all the Schuonian props may be, the context in which they were employed in 
fact has little or nothing to do with native Americans but everything to do with Schuon's ego. For 
instance, I was told by Barbara Perry, Schuon's second wife that Schuon is a “Being descended from 
heaven who has come to restore to the Indians their religion”, and that not only this but that it is his 
mission to restore all the religions. A modest ambition. On another occasion I was told by Schuon's 
first wife, Catherine, that he is greater than Black Elk, Crazy Horse and all the Indian Holy men of the 
past and that one of the reasons Schuon moved to America was to cast his great radiance upon these 
dispossessed people. Schuon styles himself as the great White Father who will continue the work of 
Black Elk and restore the Indian to their lost way. I was further told that the Indians have become 
decadent and this is why they do not yet recognize Schuon's greatness. In other words the Indians have 
become too stupid to realize who their great prophet is. 


2. Appropriating the Other: Stealing the Red Cloud Name 


Anyone who has occasion to read Schuon's Memoirs will see that he came to visit the Sioux and 
Crow in the 1950's and 60's not so much as to let the Indians teach him, but rather to teach them how 
to be Indians. This arrogant presumption to have a God given "mandate" to restore to the Indians their 
religion when the Indians themselves have not asked for this is typical of Schuon. 


Schuon does not treat the Indian as if they were "noble savages" but he does something that is 
perhaps even more patronizing. He is not concerned to understand reality as the Native people see it; 
rather he seeks to subsume and assimilate the Indians such that they become merely a serviceable spoke 
in the wheel of his universalist and totalistic philosophy. The Indians are subsumed under Schuon's pen 
not as a conquered race but as a conquered religion whose existence is justified by Schuon's having 
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recognized them. In a letter written by Mrs. Schuon to the Lakota Times, the Sioux newspaper, 
Schuon's first wife writes that Schuon is "the first philosopher and world renown writer to elevate the 
Plains Indian religion to the level of the other great religions of the world." Besides the pompous and 
self-inflating vainglory of this statement it does not even correspond to the facts. The Plains Indians do 
not need Schuon or anyone else to "elevate" them; in fact, it is Schuon who uses the Plains Indians to 
"elevate" himself. 


Schuon's cult is unique in many respects. He has said many times in the press that he does not 
proselytize; but Schuon has written "our tariqa (group or brotherhood) cannot be a tariqa like all the 
others." And indeed, Schuon's cult is unique in that he does not proselytize on street corners like the 
Moonies or Hari Krishnas once did, he writes books whose function is to create an intellectual dynasty 
of a like-minded elite. His followers write other books that are intended to further promote his 
“message”. In other words he does proselytize but only among the " select few" who can understand 
his difficult books. The reward to those who join is an increase in their imaginary self worth; such that 
they all see themselves, as Schuon does, as if they were the transcendentally chosen elite. They can then 
sit in judgment on all of humanity as Schuon does. They hope for the day coming soon when the world 
will be destroyed and the chosen few will be saved and all the rest damned. Or so they imagine in the 
arrogance of their pride and hatred of the world. This is pure fiction of course, but the illusion is real to 
those who believe it. The result of all this is that Schuon has created a dynasty of devoted academic, 
religious and cult followers who are spread around the world and who proselytize and extend Schuon's 
influence. Huston Smith and Hossein Nasr are the most well known of his disciples, for instance. 


Schuon appropriates what is useful to him. He did the same thing with the Islamic world, where 
he made himself, illegitimately, a Sufi master and successor to Shaykh Al Alawi without the latters 
permission. I have already recounted how Schuon used Joesph Epes Brown and Black Elk to exalt 
himself. But there are other aspects to Schuon’s abuse of Native culture I have not mentioned. During 
Schuon's visits to Native tribes in the 1950's and 60's, Schuon was "adopted" by the Red Cloud family. 
He describes this adoption and the naming ceremony that accompanied it in his Memoirs. After I left 
the Schuon cult I wanted to know what these "adoptions” actually meant. I contacted a number of 
people of the Lakota and Brule Sioux tribes as well as Joesph Epes Brown, Raymond DeMallie, Peter 
Nabokov and William Powers; all men who have studied Indian religion and culture most of their lives. 
I learned from talking to all these men that Schuon's claims to authority in Native American religion are 
largely bogus. The Native American scholar Raymond DeMallie said that the Sioux adoptions of whites 
during the 50's and 60's were merely "ersatz ceremonies" which are only meant to honor and not to 
confer rights upon an individual in respect of Lakota religion. On the basis of his having been adopted 
into the Lakota tribe Schuon has arrogated to himself the right to adopt two of his wives into the tribe. 
Joesph Epes Brown told me that Schuon's own adoption into the Sioux does not give him the right to 
adopt anyone. After the Native American Newspaper, now Indian country Today, published an article 
about the adoption of Schuon by the Red Cloud family, the Red Cloud family renounced Schuon as 
having anything to do with them. The Lakota Times reported on July 29, 1992 that 


Lyman Red Cloud, grandson of James Red Cloud, said his family was considering a lawsuit 
against Mr. Schuon because his family had been shamed by [Schuon's] carrying on. He does not want 
the Red Cloud Family associated with the group that portraysthe White Buffalo Cow Woman as a 


naked white woman wearing a war bonnet. 


Red Cloud called me in 1992 and wanted confirmation of the corruption of the Schuon group, 
which I supplied to him. He said he wanted to sue Schuon for abuse of his family name. 


Red Cloud is of course a famous name in Indian history, and Schuon had wanted the glitter of 


this name to be attached to himself, as he had tried to appropriate Black Elk for similar purposes and 
reasons. 
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3. Buying Yellowtail 


Schuon attempt to appropriate Black Elk to his universalistic ambitions by using Joseph Epes 
Brown as an intermediary established a pattern that Schuon tried to repeat with others. I have already 
mentioned his attempt to appropriate Sheik Al Alawi and red Cloud. Perhaps his most successful 
appropriation was that of Thomas Yellowtail, Crow leader of the Sundance. Schuon met Yellowtail in 
Paris in 1953, were Yellowtail was traveling with Reginald Laubin during a dance tour. After Schuon's 
move to America in 1980 Yellowtail come to visit Schuon in Bloomington every year. Michael 
Fitzgerald, a former student of Brown's usually put the Yellowtails up during his visit and Fitzgerald 
became Yellowtail's biographer. The first version of Fitzgerald's book about Yellowtail, a copy of which 
I have, contained 35 pages of footnotes and commentary written by Schuon who lives a few doors 
from Fitzgerald. Fitzgerald is the financial engine behind the cult. As far as I know no one has told the 
Crow people that their Sun dance leader is virtually a disciple of Schuon. In any case, Schuon is a 
spiritual colonialist, and he does whatever he finds opportune to try to create his spiritual empire. 


I met yellowtail in the house of Fitzgerald in 1990. During the time I was a member of the 
Schuon cult I was told that I was automatically an adopted member of the Crow tribe as were all the 
other members of the Schuon cult. During one of the visits of Thomas Yellowtail, the Sun dance leader 
of the Crow tribe, I was told by Mr. Yellowtail himself that I was an adopted member of this tribe. At 
first I was very honored, but as time went on and I saw how decadent Schuon's cult really is, and how 
the group deliberately deceives and uses Mr.Yellowtail to give themselves credibility, I no longer 
believed myself an adopted Crow. I do not wish to be given honor under false pretenses. 


The Schuon Cult has built a house for Mr. Yellowtail on the Crow Reservation, near Wyola, 
Montana. Yellowtail was largely supported by the cult, especially by Michael Fitzgerald. [18] I do not 
believe that Mr. Yellowtail realizes that he has been bought by the Schuon cult so that they can use his 
name to give credibility to Schuon. Mr. Yellowtail struck me as a simple and honest man who would 
not willingly think ill of anyone. This fact made it very easy for the cult to decetve him. I witnessed, on 
mote than a few occasions, efforts made by other cult members to hide the real nature of the secret 
activities and rituals of the Schuon group from Mr. Yellowtail. I watched, for instance, Michael 
Fitzgerald, take down the nude paintings of Schuon's virgins and the Buffalo Cow Woman that were 
hanging in Fitzgerald's house before Yellowtail was coming for a visit. Members of the group are told 
that they cannot tell either Mr. Yellowtail or John Pretty on Top, Vellowtail's successor as Sun dance 
leader, anything about the nudist rites that are called "Primordial Gatherings". Schuon wrote a text, 
distributed to members of the cult, that restricted what they could say to Yellowtail and Pretty on Top. 
When I left the cult tried to inform Mr. Pretty on Top concerning what really goes on in Schuon's cult, 
but he would not believe me. His main concern was that Yellowtail recetved a house and money from 
the Schuon group, and he said he didn't want to see Yellowtail lose this money and property, For me, 
this is a measure of how successful the Schuon cult can be at deliberate deception and corruption. The 
cult had essentially bought the endorsement of Yellowtail. 


Moreover, shortly after 20 or so members of the cult lied to the Grand Jury about Schuon's 
molestation of minors during the secret primordial gatherings, the cult employed Mr.Yellowtail and 
Mr. Pretty on Top to hold a public meeting in Bloomington, Indiana to advertise the "civic 
mindedness" of the Schuon group. This was Fitzgerald's idea. Fitzgerald wanted to dissimulate the 
Islamic basis of the Schuon group, and invited Yellowtail in an effort to promote a view of the cult as a 
group of mild-mannered "dilettante" anthropologists, in Maude Murray's phrase, interested in Indian 
religion. The Schuon group then made a public relations film in which Mr. Yellowtail endorses 
Schuon's activities.[19] Yellowtail was made to specifically endorse Schuon's ritual of the Sacred Pipe, 
specifically the part where Sharlyn Romaine enacts the bringing of the Pipe. Yellowtail never saw this 
enactment done as Schuon prefers it, where Romaine gives him the pipe naked and sits spread legged 
in front of him as the other members of the group watch as Schuon imbibes the spiritual perfume of 
her sacred nudity. When I saw this film I thought of the "token" Indians of the last century who were 
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paraded around Europe with the Wild West Shows. But Schuon's use of the Yellowtail was worse than 
that. The Indians of a century ago were used as curiosities, which is bad enough, but to use a religious 
leader as a kind of spiritual monkey for public relations; this is cynical and sinister. 


When I spoke with him in 1992, Peter Nabokov, a scholar of native American culture, told me 
the Crow do not have the White Buffalo Calf Woman as part of their religion and therefore Mr. 
Yellowtail is a Crow who was asked to endorse a dance that is based on a Lakota story. Yellowtail was 
used by the cult once again in a way that is embarrassing and disgraceful. I have sometimes thought that 
perhaps it is just as well that Mr. Yellowtail does not know the extent to which he has been used and 
duped, as he is very old now, but I hope that the younger ones among the Crow may one day realize 
how their elders have been used. I am writing this down here that there might be a record of it for 


them. 


Another unique feature of Schuon's cult is that though the cult does solicit money from their 
followers they also give money to promising followers in order to create indebtedness. They consider 
these gifts as investments in the cults future. Thus Gustavo Polit was given a house and an estimated 
$500,000, Catherine Schuon told me one day. Sharlyn Romaine was given an equal or greater sum as 
well as a house. Maude Murray was given 250,000. I was also given money, most of which I eventually 
gave back. Mr. Yellowtail was given a house and sums of money besides; there ate many other 
examples of this but my intention is only to indicate a tendency. In any case, it is often said that a true 
Holy man does not accept money for his services rendered to his own people. Because of this I wonder 
if the Crow people should not eventually be told that the Schuon group has secretly bought the loyalty 
of their Sun dance leaders Mr. Yellowtail and John Pretty on Top? The Schuon cult has been financed 
by a string of wealthy patrons since the 1930's, the most recent of which is Michael Fitzgerald. Schuon 
has not only lived in considerable luxury for many years, paid for by others, but he also feels he has the 
right to other men's wives, quite apart from the four wives he already possesses. Therefore Schuon's 
behavior is the opposite of the self-denying generosity of Indian Holy men and therefore the allegation 
made by Fitzgerald in the Lakota Times that Schuon does not accept money is false. In fact only in 
fairy tales have I come across stories of child kings as worshipped and coddled as Schuon. Schuon's 
cult is unique in that it gives people gifts of things and money and when these people act contrary to 
the wishes of the cult’ the cult accuses them of theft and ungratefulness. This two-faced and selfish 
generosity I discuss at some length because the cult has given money to the Sioux and it should be 
observed that this is not charity but a corrupt effort to buy loyalty. It is a corrupt form of colonialism 


Whatever the origin of the phrase "Indian giver" may been among the giving practices of 
certain tribes, the phrase almost certainly enshrines a white prejudice against the Indians which is the 
result of white hatred and hypocrisy practiced against the Indians during the last century. The real " 
Indian giver's were the Wasichus, which is the Lakota word for whites and one of the meanings of thar 
word is "the greedy ones". The American government is in fact the Indian giver since its regular 
practice has been to give the Indians promises and gifts of trifling substance in return for vast tracks of 
land and the attempt to subvert Indian culture. The Schuon cult is an Indian giver in this sense in that 
they have seduced some Indian leaders into believing that Schuon serves the interests of Native 
Americans pirituality, -when in fact Schuon uses the Indian to extend his fame and influence upon 
world thought and philosophy. — 


4. Exploiting the White Buffalo Calf Woman 


The Schuon cult is financially corrupt, has destroyed individuals and families, obstructed justice 
and committed other crimes; but there are worse cults than Schuon's concerning all these matters. 
Where the Schuon cult excels is not an the level of legal or social crimes, but rather on the level of 
intellectual con-manship. Schuon's cult is the result of profound intellectual will to power, perhaps a 
form of paranoid megalomania, which causes him and his followers to believe he an Avatara, which is 
the Hindu word for a direct descent from heaven. Evidence for this may be found especially in Sharlyn 
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Romaine's text The Veneration of the Shaykh and in Schuon's Memoirs. In these documents it is made 
clear that Schuon considers himself the summation of all the religions and all the prophets. As a result 
of this he believes he has the right to the bodies of the Goddesses that appear in the world's religions. 


Thus, in Schuon's Memoirs, in the essay called“ Sacred Nudity" he speaks of his vision of the 
Virgin Mary, in which she appeared to him naked, and in which she consoled him with her naked body. 
Schuon's response to this vision was to acquire the "irresistible certitude that I am not a man like other 
men" and moreover, this vision resulted in his wanting "to be naked as much as possible". As a result 
of this vision Schuon came to the belief that he is not only an exceptional human being, but that he is 
the exception; the Universal Man who is himself the incarnation of all the religions of the world. This is 
plain and simple madness. 


In any case, Schuon has had visions of some-kind of sexual union with all of the Goddesses of 
the worlds religions, including the Hindu goddess-Kali and the Buddhist Goddess Tara, as I have 
discussed in early chapters. Thus it follows an already established pattern that Schuon should have 
himself painted receiving the Sacred Pipe from the White Buffalo Cow Woman of the Sioux.All the 
other goddesses of various religions gave themselves to him so of course, The Indian Goddess must 
give herself to the greet man too. 


I have spoken with various Indian and non-Indian authorities on Plains Indian Religion and 
every one of them has denied that the Buffalo Cow Woman came naked. Every one of these authorities 
has expressed the same sentiment as Dr. Bea Medicine, who said in the Lakota Times that Schuon's 
portrayal of the White Buffalo Cow Woman is "a perversion of our beliefs". When I asked what 
Joseph Epes Brown what Black Elk would have thought of the travesty which Schuon has made of the 
image of the White Buffalo Calf Woman, he said that "it would not have registered" to Black Elk, that 
it would have never have occurred to him to think of such crazy ideas and that Black Elk was only 
concerned with passing down the tradition intact. Dr. Brown said it is possible that Schuon is inspired 
by “satanic influences”. I don't believe in "satanic" influences, but it is clear that Schuon's need to 
conceive of the mythological goddesses of the various religions as giving him special views of their 
nude bodies is a bizarre form of spiritual/sexual exploitation that is closely connected to cultural 
exploitation. 


In the past when European mercenaries and colonialists conquered another country they raped 
or took the most beautiful women of these countries for themselves. Analogously, when Schuon 
assimilates a religion into his universal system he takes its principle Goddess for himself. Since the 
goddesses are symbolic creatures Schuon can claim his visions of them without anyone being able to 
question the authenticity of the vision, since they occur only in Schuon's mind. Schuon has had many 
of these visions, too many to record here. But all of his visions share various characteristics. They adapt 
a given mythological symbolism to Schuon's elaborate system of thought, and they are always 
convenient, giving Schuon an increasingly higher status with each vision. He claims of course that they 
visions ate imposed on him from higher powers, and takes them quite literally. But they always serve a 
convenient purpose in his life, usually to underline a claim he wishes to advance of his own eminence 
and importance. [20] 


There is of course a creative element in these visions, especially reflected in Schuon's paintings, 
But at the basis of this creativity is the imagination of a man who must exalt himself by expropriating 
the most sublime mythological figures he can find and reinterpreting them in terms of his own ego. 
Schuon becomes the beloved of the virgin Mary, the receptor of the sacred Pipe, a manifestation of the 
god Shiva. 


Schuon’s paintings are essentially spiritualized pin-up girls. Or perhaps Iconic Pin-ups would be 
more accurate. Pin-ups, of course, were those pictures of scantily dressed or nude women that 
appeared in calendars and poster form the 1890’s to the 1970’s. They were not very disguised 
pornography. Schuon’s paintings are spiritual pornography. Schuon grew up under the influence of 
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French and German symbolism and the orientalist literature and painting that was popular in 19th 
century Salon art. Schuon's paintings are really glorified versions of nineteenth century colonial sexual 
fantasies of Hindu temple prostitutes, Arab harem girls and the "squaws" and Indian maidens that 
white conquerors fantasized about in their dreams of "Manifest Destiny".. Schuon has merely elevated 
the doctrine of Manifest Destiny to a pseudo-spiritual level. In his artwork Schuon elevates his ideas of 
a universal religion into a new form of spiritual kitsch, a transcendentalist pornography, as it were. In 
some of his paintings and also in photographs Schuon represents himself as a nude Indian Chief with a 
flowing eagle feather war bonnet on his head. These paintings represent his fantasies of himself as the 
embodiment of pure "esoterism", here picturing himself as the naked truth of the Indian religions. 


A number of the paintings designed and painted by Schuon and his forth wife, Sharlyn 
Romaine, picture Schuon as the man who receives the Sacred Pipe from the White Buffalo Calf 
Woman, who is pictured naked descending to Schuon out of the sky. The man who receives the Pipe in 
Lakota versions of this story represents all the Sioux people, and thus implicitly Schuon is saying that 
he represents all the Sioux. Since the White Buffalo Calf Woman represents the Lakota people, Schuon, 
in his desire to possess her, presumes to represent the Lakota. Schuon does not want the land of the 
Lakota, he has a much mote ambitious aim; he wishes to have dominion over their heart and their 
religion. Of course, since he hardly knows the Lakota, except for few brief visits to the Plains in 1959 
and 1963, all this is mere personal fantasy, delusional fiction. But Schuon imposes these fantasies on his 
cult, and disparages Lakota culture by his appropriation of some of its narrative symbols. 


It is doubtful that either Schuon of Fitzgerald, Schuon's spokesman, have understood the story 
of the White Buffalo Calf Woman. In the story two men who are approached by the Sacred Woman 
have different responses. The good one recognizes her as helping the tribe and is respectful. The 
second one wants to possess her and is reduced by her to a pile of smoking bones. The myth is a 
morality tale that is meant to stigmatize selfish behavior on the one hand and encourage behavior that 
is respectful of nature and helpful to the tribe on the other. The Buffalo Cow Woman tells the good 
man that he will one day have a wife. The reason that the bad man is killed is not because he desires but 
because he treats with selfish inadvertence things that should be treated with respect.. This means not 
that desire is bad but that the desire to posses and degrade the earth and the things of the earth, which 
the Buffalo Cow Woman symbolically represents is bad. The bad man is killed because of his spiritual 
arrogance and presumption which lead him to neglect to show respect for the earth. Schuon has not 
understood the story of the White Buffalo Calf Woman because he shares in this same arrogance; the 
same presumption to possess the sacred as his own and this is why his nude paintings of the White 
Buffalo Cow Woman and the Virgin Mary are "perversions of our beliefs.". The other moral that could 
be read in this story is that one should not make a god or goddess of ones own desires as the Schuon 
cult has made a god of Schuon and Schuon has made a god of himself by trying to make all the world's 


religions over in his own image. 


In any case, Mr. Fitzgerald was 'misstating the truth' in the Lakota Times of July 29, 1992, when 
he said that Sharlyn Romaine does her re-enactment of the bringing of the Sacred Pipe only "bare- 
breasted", in fact, she often does it completely naked and this can be proven by reference to certain 
photographs that are part of the Grand Jury evidence -in the case against Schuon; there is also a partial 
film of this dance, as well as other evidence. 


In this dance Romaine pantomimes the White Buffalo Calf Woman, whom she is supposed to 
incarnate,-despite the fact that, as Joseph Epes Brown pointed out to me, the Indians have no theory of 
re-incarnation, and so she could not incarnate her. Schuon is mixing Hindu and Lakota ideas in an 
unlikely combination. Schuon made of Romaine a living embodiment of his kitsch spirituality. 


In any case, in her Pipe dance Romaine poses nude in every possible pose, faces the four 
directions; exposes herself to Schuon both back and front and sitting down with legs apart, and since 
this dance is done in honor of Schuon, it concludes by her giving the Sacred Pipe to Schuon. It should 
be added that Romaine's dance is performed while another completely naked woman, Deborah 
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Willsey, sings one of the most sacred of the Lakota ceremonial songs, given to Schuon by Joesph Epes 
Brown, who learned in from Black Elk, if I remember correctly. 


Schuon states in his Memoirs that, at a Sun dance, an Indian had a vision "of me in the Sun 
dance tree". In Sharlyn Romaine's , The Veneration of the Shaykh” Schuon writes that he is "the 
Center, as such". In an essay in his book, The Play of Masks, Schuon says that the Sun dance tree like 
the "deified Man“ (i. e-Schuon himself), "represents the axis Heaven-Earth; the movement then is 
alternatively centripetal and centrifugal, like the phases of respiration, which brings us back to the dance 
of the Gopis with its two modes, citcumambulation and union." 


What all this describes in Schuon's obscure but suggestive style is Schuon's Primordial 
Gatherings which I described in detail elsewhere. But it might be useful here to consider these 
gatherings in relation to Schuon's abuse of Native American religion. Schuon mixes Hindu and Native 
American Indian religions together in a ritual where Schuon represents both the Sun dance Tree and 
the Hindu God Krishna and like Krishna, Schuon is circled around by naked and seminude women, 
and the naked women come into "union" with Schuon, as he presses his chest and penis against them, 
in the same way that Krishna came into union with the naked gopis and also the way that the Sun 
dancers come into union with the Sun dance Tree. As the women turn around the circle to the sound 
of an Indian drum, Schuon presses his naked torso against the bodies of the women, and Schuon's 
body, especially the penis and the chest, are supposed to exude a "grace" or a "blessing" which is 
received through the naked bodies of the women. This dance is a rite and not a "pow-wow" as the cult 
claims because Schuon claims that his body is like the Name of God, the Christian communion bread 
ot like the grace-conferring Sun dance Tree. This rite is the great secret of Schuon's cult and it is 
considered a "grave sin" to talk about it to outsiders by members of the cult.. Obviously, there is 
nothing sacred about this ritual, as it perverts not only the Sun dance Religion of the Plains Tribes but 
also Hindu, Islamic and Christian ideas and rituals. No matter how hard Schuon tries to make them the 
same, Hinduism is not Native American religion and trying to force them into the same packages and 
symbols merely does them all discredit. 


Moreover, there ate now three affidavits which describe the “primordial gathering” ritual, and 
therefore there is no legal problem preventing that this description be made public. In the rite Schuon 
moves in an in-and-out motion to and from the nude women as they circle around him, and thus, 
however Schuon may deny it, what he has done is to sexualize the Sun dance at the same time as he has 
set up conditions where he is literally worshipped like a God by the naked women who dance around 
him. Moreover, the husbands of these women must watch this old man put his hands around their hips 
and press against their breasts. The men are supposed to feel that Schuon is consecrating their wives, 
which they affect to do. The whole atmosphere of guilt, humiliation, sexual tension and supposed 
sacredness creates a delusion in the members of Schuon's power. My personal opinion is that it is out 
of fear of Schuon's power and out of fear that their guilty secret might be discovered and their delusion 
shattered- that out of these fears some 20 members of the Schuon cult were able to lie under oath in 
court and say that these rites do not occur and that young girls were not involved in them. These 
people are convinced that Schuon is the image of God on earth and that therefore he can do no wrong 
and is infallible. Schuon may identify himself with God, with the Sun dance Tree, paw their wives and 
daughters, paint pictures of the Virgin Mary or the White Buffalo Calf Woman with their pubic hair 
shaved and still they will tell "holy lies" for Schuon under oath. 


The following quote, from Joesph Epes Brown's The Spiritual Legacy of the American Indian 
[21], states : 


The problems of the outsider who would personally relate to the sacred vision and practices of 
the American Indian are just as critical as, or even more problematic than the attempt to relate to any 
of the orthodox traditions of the east of west. The problem essentially lies in the tendency for the 
individual not rooted in any tradition to use an alien and thus often exotic religious tradition as a screen 
upon winch to project all that one finds lacking in one's own world. 
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This is certainly true of Schuon, and perhaps true of Brown as well. Schuon has projected upon 
the Indian his own dream of greatness, and made of the Indian world a castle in the air in which he has 
installed himself as king or chief. This is not to say that Schuon has not said true things about the 
Indian- the Schuonic vision would not be seductive without some measure of truth. Schuon speaks the 
truth as much as the treaty -makers of the Indian wars spoke the truth. Indeed, some of the promises 
of the treaty-makers were actually kept; for the Indians would not have gone along with the swindle 
without some promises being kept. In Schuon's case the deceit is rather more subtle, because one is not 
dealing with dissimulations concerning the Black Hills or some other parcel of land, rather one is 
dealing with subtle manipulations of religious imagery, ideas and mythologies. 


For instance, Schuon projects upon Native mythology, ideas which come from Hindu 
metaphysics. It requires knowledge in both areas to disentangle the confusion. Schuon compares the 
Sun dance Tree to the Hindu concept of Atma as embodied in the Avatara and then stands, as the 
embodiment of the Atma-Avatara-Sundance-Tree in the middle of nude females who dance around 
and come into union with him. But the Avatara such as the Hindu God Krishna, is not a created being 
but a mythic figure from out of the Mahabarata, a Hindu text, many centuries old. Krishna has nothing 
to do with the Sundance Tree, much less could Schuon, either be an Avatara, since he is not a mythic 
but an actual human being. Nor could he embody the Sun dance Tree, since The Sun dance Tree, 
according to Black Elk, represents Wakan Tanka, who cannot be represented by a person. Thus 
Schuon's assimilations of different religious universes one into another are false. As Dr. Bea Medicine 
said in the Lakota Times the “Virgin Mary and the White Buffalo Cow Woman ate not the same thing”. 
Schuon's effort to come into a direct, usually sexual, relationship with these goddesses, in fact, is an 
effort to place himself at the center of two cultural universes, as if he were the divine intermediary for 
the Lakota people or as if he were the equal of Christ. Schuon's comparative religion has its basis not in 
the truth of the religions, but in the all inclusive megalomania of Schuon's own subjectivity. [22] 


It is possible that the phrase "intellectual colonialist" to describe the traditionalist project is too 
weak and that intellectual imperialism! would be better. The reasons for this are many. Firstly, because 
Schuon's assimilation of the Native American tradition is only a small part of his totalitarian effort to 
encompass all religion, culture and history into both his system and himself. Secondly, it is not an 
accident that Schuon's syncretistic philosophy resembles in many ways the syncretistic and Gnostic 
movements of the period of the decay of the Roman Empire. Thirdly, the European empire and system 
builders from Napoleon to Marx, from English Imperialism to Hitler, have as their common basis a 
form of neo-gnosticism which itself is characterized by a lust for power and totality which aspires to 
absolute transcendence through world dominion. If the bizarre psycho-sexual convolutions of the 
Schuonian system recall the decadent self-deified emperors of the late Roman period it is because the 
Schuonian system, like the Hegelian or the Marxian or the scientistic systems embody the same 
totalistic desire for Gnostic Dominion as seized the Roman Emperors, as well as the seekers after 
Cathay, the circumambulators of the globe. In Schuon's case there is fortunately as yet, no imposition 
of his philosophy upon the field of political action, other thatn the small compass of his personal cult. 
Totaling at its height no more than 1000 persons. Schuon is not Columbus, whose Catholic 
apocalyptic fantasies were actually translated into action on Hispanola, resulting in a death toll of 
perhaps 8 million Indians. As yet, Schuon's dream of world glory exists only as an impotent fantasy 
shared by his immediate circle. The failure of the Roman empire, like the failure and defeat of 
communism is finally the failure of false gods who would be men, or, in what amounts to the same 
thing, the failure of false men who would be gods. In the end Schuon, like Marx, must be rejected 
because reality is not as they describe it, and the will of men such Marx or Columbus to impose their 
totalitarian vision upon us is perhaps the principle cause of suffering in the modern and ancient worlds. 
In Schuon's case, as I said, his philosophy, composed of an archaic pastiche of remnants of the old 
totalitarian systems, has not been realized in action significantly; and for this one can be thankful. But 
the peculiar form of intellectual colonialism that his philosophy embodies affords an opportunity to 
reflect upon destructive totalitarian systems which seek to remake the world over in their own image. 
Schuon is a living example of how human madness enters history, and to understand this helps provide 
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a key to the prevention of other men and other systems, born of a lust for self glorification, visiting the 
cost of their need of glory at the price of human suffering and blood. Schuon is also an example of how 
a politics of reaction hides behind a façade of symbolism. Schuon’s attempt to synthesize a religion out 
of disparate symbolisms resulted in a kitsch spirituality that expresses a new spiritual fascism dressed up 
as comparative religion. 
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Schuon’s painting (painted copy made by Koslow, included on his website) 


http://www.naturesrights.com/knowledge%20power%20book/frithjof Schuon.asp 


Observation: the Sundance must not be confused with the Ghostdance which was influenced 
by the Shakers coming from the Quakers, a movement of French origin (the Camisards). By the way, it 
is enough significant to notice that the real Sundance ritual and its extatic use of suffering was turned 
into an extatic-mystic-erotic ersatz by Schuon. In the real Indian ritual the main actors of the ceremony 
stood hung for hours by their chest with iron hooks to a central axis. 


43 


Inventory of the files 


This inventory of the files we have not published here is intended for the use of the readers 
who may find them. Two of these files contain correspondences and photographs, so they have not 
been reproduced here for the reasons we have explained in our introduction. 
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“The Schuon Case or the trials and 
tribulations of a fallen idol” 


File made and completed in 1997 by Mr Devie (volume 2) 


Page 5 (Ballets roses dans une tariqa au dessus de tout soupçon v 


An ironical introduction of the Case by the author including the handwritten comments of 
Catherine Schuon who didn’t realize she was involuntarily condemning her husband even mote. 


Page 21 - Letter of Roland Goffin confirming a private conversation with the author and 
his answer 


Page 25 - Facsimile of articles from the U.S press about the Schuon case 
Page 41 - Statement of the schuonians with a translation 

Page 49 - Statement of the prosecutor 

Page 53 - Some details by Catherine Schuon 

Page 63 - Letters of René Guénon 

Page 67 - Assessments about Schuon 

Page 85 - Letter of Jean Borella where he lies about his links with Schuon 
Page 91 - First conclusions of the author (January 1994) 


Page 105 - Comments by the author particularly about the presence of notables at the 
Indian dances 


Page 107 - Remarks about the comments of Schuon regarding the alleged paranoia of 
Guénon 


Page 111 - Biography of Schuon 

Page 118 - Table of contents 

Page 119 - Additional text from the n° 5 of the C.R.E.T 

Page 123 - The Schuon Case: « new developments » (C.R.E.T. n° 6, Winter 1994) 

This additional text reports the apparition of several new documents: the Koslow memoirs, a 


letter of intimidation sent by M. Fitzgerald, a video tape of Schuon on his rocking chair denying his 
former claim to be a spiritual master, and the autobiography of Schuon 
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An inventory of the Koslow memoirs: this is one of the most interesting parts of the file which 
content corresponds with many autograph documents of the Glasse file 


Page 155 - Review of the Schuon autobiography 
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List of the main protagonists 


Safwan: Paul YACHNES 

Omar: unknown 
Jabbar: Victor Danner 

Istvan: Hungarian 

Scott Frazier: Crow Indian 

Abd al- Wahid: Cyril Glasse 

Sidi Kalamadin: Michael Fitzgerald 
Sidi Qaddur: Stanley Jones 

Sidi Abdul-Haqgq: Jesus Garcia 
Sidi Junaid: Gustavo Polit 

Sidi Abdul Qayyum: Whitall Perry 
Sidi Husayn: Mark Perry, son of Whitall 
Sidi Abdul Ali: John Murray 

Sidi Abu Bakr: Martin LINGS 

Sidi Abdul Latif: Michael Pollack 
Sidi Isa: unknown 

Sidi Thabit: Barry MacDonald 

Sa Latifah: Catherine Schuon 

Sa Badriyah: Shatlyn Romaine 

Sa Hamidah: Barbara Petty 

Sa Aminah: Maude Murray 


Sa Warda: girlfriend of Safwan 
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The Glasse file 


Page 2: Introduction by Cyril Glasse describing Schuon’s teachings as an “intellectual 
Satanism” 


Page 3 : Table of contents 

Koslow’s comment: 

« The following documents are detailed accounts of the mechanism of Schuon’s cult; it only extends to 1987 and 
the corruption of Schuon’s group, the primordial gathering; Schuon’s vision of the Virgin were yet unknown, outside the 
«inner circle v. Mixed in this book are to be found many valuable insights about who Schuon really is and how a 
destructive cult operates.” 

Page 4 

My story, by Safwan (=Paul Yachnes). Completed in January 1986 


> Chapitre 1: Attitudes towards my marriage 


(About the cult opposition to his marriage with Sa Warda, partly because « this woman is more 
intelligent than him ») 


Page 5 
Chap 2: First impressions about Sidi Junaid (Gustavo Polit) 


(About among other issues a debate about the movie « Star Wars » and the important role of Si 
unaid, a wicked tongue and a moqadem of the cult 
8 q 


Page 6 


Chap 3: Sidi ‘Isa’s intervention (Sidi Abd al Qayyum -Withall Pertry- and the formal 
du’a) 


(Fierce debate concerning the du’as and also about Sidi Junaid’s bad reputation) 
Page 8 
Chap 4: The Sidi Yunus incident 


(About the ambiance of gossip in the cult) 


Pages 9 and 10 


Chap 5 and 6: First appearance of Sidi Abd al Haqq (Jesus Garcia) and More about 
Sidi Abd al-Qayym and the du'as 
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(A conversation with Sidi Isa at «The Magic Horn »’s and his critics towards Junaid. Fierce 
debates about the du’as) 


Chap 7: Sayyida Warda’s story (problems regarding Sidi Abd al-Haqq) 
(About the pressures of Jesus Garcia on Sa Warda and his bad reputation in Spain) 
Page 13 
Chap 8: Summoned by Sidi Junaid 
(Where Sidi Junaid says: « I don’t care about the spiritual life of Sa Warda! ») 
Page 14 
Chap 9: Sidi ‘Isa talks to Sidi Qaddur 
Chap 10: Sidi Junaid’s document 
(Where Junaid produces a document reproaching Yachnes and his girlfriend for trying to 
defend themselves and where he claims the entire might of the tariqa ; Yachnes doesn’t remember if 
this text was approved by Schuon or not) 
Page 15 
Chap 11: Turning against my wife 
Page 16 
Chap 12: Sayyida Warda’s decline into illness 


Chap 13: Sidi Husayn’s (observations » and his influence on Sayyida Latifa 


(Where the sect—particularly Catherine Schuon- hounds Sayyida Warda, accusing her of betrayal 
and to avenge of her disappointed love with Jesus Garcia) 


Chap 14: Sidi Husayn’s intervention: Sayyida Warda’s past history 
(About the difficult past and the psychological problems of Sa Warda) 

Page 19 

Chap 15: Sidi Husain and the family of Sayyida Shamsi et Sayyida Warda 


(Where Mark Perry (Si Hussayn) denigrates Sa Warda and says to her husband that she is 
mentally ill) 


Page 20 

Chap 16: First consultation with Sidi Abd Al-Razzaq 
Chap 17: Sayyida Warda’s deterioration. 

(She has hallucinations and hears voices) 


Page 22 
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Chap 18: Sidi Abd Al-Razzaq, Sidi Hatim and hospitalization (of Sa Warda). 
Chap 19: Sidi Huain’s document on Sayyida Warda. 
(« On relating with the patient »; see also document page 47) 
Page 23 

Chap 20: Discharge from hospital 
Chap 21: Relapse and return home to Colombia 
(Sa Warda hospitalized again) 
Page 24 

Chap 22: Consultation with Sidi Junaid (first talk of divorce) 
Page 25 

Chap 23: The question of Sayyida Warda giving up her medicine 
Page 26 

Chap 24: Whether or not Sayyida Warda “hid” her past history? 
Chap 25: Steps towards a divorce 
Page 27 

Chap 26: Sidi Hunain’s handwriting analysis 


(Where the correspondence with Sa Ward is checked by Si Junaid and Si Husayn (Mark Perry, 
the “graphology expert of the group) with the permission of Catherine Schuon) 


Chap 27: Sidi Jamal ad-Din’s problem 


(Where the author calms down with “a couple of beers every night with dinner” and learns that 


Sidi JAMAL is an alcoholic) 
Page 28 
Chap 28: Sidi Fuad’s problem. 


(Where the author says to himself: “My goodness! First my wife goes, then my one best friend 
turns out to be an alcoholic, then my other best friend turns out to be an alcoholic!”’) 


Page 29 
Chap 29: Sidi Junaid’s views on Sidi Jamal ad-Din and Sidi Fuad 
(Where Junaid says that the two alcoholics are in the tariqa “accidentally’’) 
Page 30 


Chap 30: Sidi Junaid and Sidi Akbar’s dream 
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(Also see «Akbar‘s vision», about an apocalyptic vision, page 52) 
Page 31 
Chap 31: Proposed trip to the Balearic Islands 


(Where the author plans a trip to Spain after he fell in love with a woman seen on a 


photograph) 
Chap 32: Sidi Junaid’s charge of egocentricity - followed by denial 
Page 32 
Chap 33: Proposed trip to the Balearic Islands (continued) 
Page 33 
Chap 34: Balearic Islands - Sidi Junaid’s dissuasion 
Page 34 
Chap 35: Sidi Kamal Ad-Din and the loss of my house 
Chap 36: Sidi Junaid and the loss of my job 
Page 35 
Chap 37: Further interview with Sidi Junaid 
(Where the author sees that Junaid has drawn a diabolical face on his pad: 


“At the end of the interview I happened to glance at his pad and with shock saw a face drawn there that can only 
be describded as diabolical; a combination of the painted face of Maori chief and a demon from hell”) 


Page 36 
Chap 38: Diverse incidents 


(Where Junaid says: “What do you care if people think you’re a Schmuck?” and where he sees the 
contorted face of Sidi Husayn) 


Page 37 

Chap 39: Sayyida Latifa and the visions of Sayyida Ma’Rifah’s daughter 

(Where the author becomes depressive and is afraid of being victim of satanic suggestions. He 
confides his worries to Catherine Schuon; she tells him of a vision Susana (daughter of Sa MA’RIFAH) 
had of the end of the world and of the fuqaras of the tariqa flying to the sky on the back of giant 
eagles...) 

Page 38 

Chap 40: Audience with the Shaikh 


(Where Schuon tries to put his mind at rest and says that Sa Warda is responsible of her own 
mental decline...) 
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Chap 41: Interview with Sidi Abd Al-Qayyum (Whitall Perry) 


(Where Perry says: “you are finally reached shore, Sidi Safwan, but you are still lying there panting for 
breath”. ..) 


Page 39 
Chap 42: Observed by Sayyida Latifa (C. Schuon) 
Chap 43: Interview with Sayyida Latifa 
Page 41 
Chap 44: Still more about Sidi Abd Al-Qayyum and the du'a 
Chap 45: Still a further telephone call from Sayyida Latifa 


(Where she warns the author against Abd Al-WAHID (CYRIL Glasse) and confesses she has 
destroyed his recent letter and asks him to give her the future letters of Glasse...) 


Page 42 

Chap 46: Sayyida Warda’s visit to Bloomington (November 1985) 
Chap 47: Sayyida Warda’s interview with Sayyida Latifa 
Page 43 

Chap 48: Sayyida Warda’s earliest impressions of Bloomington 
Page 44 

> Chap 49: The « inner group’s » systematic contempt for all others 
Chap 50: Effect of all this on our engagement and marriage 
Page 45 

> Addendum 
Page 46 

Conclusion 


(Where the author says he has only related his story for “the use of the shaykh and the ultimate good of 
the tariqa”) 


Pages 47 to 51 
> On relating with the patient 


(How the mental state of Sa Warda must be considered by the members of the cult; written by 
Mark Perry son of Barbara Perry, Schuon’s second wife) 
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Page 52 
Note: Akbar’s vision 
(About an apocalyptic vision of a member of the cult) By Glasse 
Page 53 
> Ignorance 
(By Schuon; written to prevent all critics) Pages 54 to 72 
Pages 73 to 83 
> The Omarid’s Story (French version) 
Page 84 
> The Omarid’s Story (English version) 
> Short text by Schuon about the « attitudes of shadowy spirits „ 
Page 85 
> Background facts about Abd Al-Haqq (Jesus Garcia Varela) 
By Cyril Glasse 
Note of Koslow: 
“Garcia investigated by Louisville police for taking child pornography of his two daughters. 
These 2 daughters I witnessed sexually embrace Schuon” 
Pages 86 and 87 
> English translation of a letter of Abd Al- Haqq (Jesus Garcia) to Sidi Omar 
(A menacing letter containing a quotation of Schuon supporting his moqadem for Spain) 
Page 88 
Letter to Sidi Qaddur 


(Sidi Qaddur was a certain S.Jones. A possible future successor, he was eventually put aside for 
his homosexual tendencies. Schuon would have written his article « The problem of sexuality” partly 


for him) 
Page 89 
Letter to Sayyida Marifah 
Page 90 


Letter of Sayyida Marifah to Sayyida Maryam 
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Page 91 

Letter of Sayyida Halimah 

(Wife of Stanley Jones and sister of Gustavo Polit aka Junaid) 

Page 92 

Letter of Sayyida Halimah to Sayyida Maryam 

Page 95 

Letter to Sayyida Halimah 

Page 96 

> Story of Abd Al-Jabbar (Victor Danner) 

With a short note by Koslow introducing the “Background to Mrs Danner Letter”: 


The story of Victor Danner is very complicated. I've spoken with both Jacqueline Danner and Mary Ann 


Danner-and it is clear Schuon wished to get rid of Mr Danner because he posed a threat to Schuon’s complete control of 
the Bloomington group. Schuon had a paranoid reaction against Danner (see text “root of the problem” which should be 
applied to Schuon not to Danner) as he later had a paranoid reaction against Glasse and myself. 


Schuon hurt Danner so badly he told his 2" wife he felt like a knife was twisting in his stomach for 10 years 


because of Schuon’s treatment of him. Mrs Danner told me that the stress of Schuon’s treatment undermined Mr 
Danner’s health. Schuon said Victor Danner died of cancer because he disagreed with Schuon. 


Jacqueline Danner told me Schuon made sexually suggestive movements towards her. 


Schuon caused enormous sufferings to Victor Danner as well as his 1” and 2" wives. Having spoken with both I 


can testify to this. 
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Page 97 to 100 


> Background to Mrs Danner Letter by Cyril Glasse 


Page 101 

Letter of Aabd Al -Jabbar (Victor Danner) to Abs Al- Qayyum (V. Danner) 
Page 105 

Letter of Abd Al-Qayyum to Abd Al-Jabbar 


(These two letters about the behaviour of Catherine Schuon and the « Caracas case »-see page 


Page 109 
Letter of Schuon to Sidi Qaddur (Stanley Jones) about Abd Al -Jabbar 


Page 111 
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> About Catherine Schuon 

By Cyril Glasse 

Pages 112 a 115 

> Supplementary remarks 

Letter of Schuon with its English translation 
Page 116 

Letter of Schuon to Sidi Abd Al-Jabbar 


(About the « Caracas case», the sect recruiting in Venezuela among a group led by Perez, a 
dubious man interested in occultism. Catherine Schuon had a wickness for them) 


Extracts: 


“In the modern world we are the only tariqah, and around us there is only irreligion, or Protestantism, or 
Catholicism which is going to ruins; which means that there is nothing” 


Page 119 

Letter of Schuon to Sayyida Maryam 

Page 121 

Letter of Sayyida MARIAM to Sayyida Latifah 


(Where Sa Maryam tells of her doubts concerning the Venezuelan group and the fact that her 
husband (Victor Danner) feels he has lost the « cheikh’s grace ») 


Page 123 

> Answer of the «Bloomington fuqaras » answering to the previous letter 

Extract: “These insanities reach their acme in the accusation which S.Maryam levels at the tariqah. What spirit 
could possibly inspire such an accusation? Could it possibly come from Heaven ¢(...) How could one fail to note that there 
is no way to God, but only a detour, when one is in fact rejecting a representative of God?” 

Page 129 

Letter of Martin Lings to Sidi Abdul Natif (Michael Pollack) 

Page 135 

Letter of Catherine Schuon to Sidi Junaid 

(About the Venezuelans) 

Page 138 


> Guidelines for the Danner's return 


“Based on discussions with S. Abd Al-Ali, S. Abd Al-Qayyum, S. Latifah, and S.Hamidah” 
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Note by Koslow: “This document shows the KGB-like machinations of the Schuon group: how they plot 
against people and put them in impossible situations” 


Page 144 
Note from the Shaykh 
Pages 146 to 149 
> The root of the problem 
By Schuon 
Pages 150 to 155 
Notes of the tariqa denigrating Victor Danner 
Pages 156 à 171 
Various letters 
Page 172 a 181 
Letters of Schuon 
(In one of these letters he asks Danner to leave his functions) 
Page 182 
Jacqueline Danner's letter to the « Sheikh » and to the « Foqara » 
(Note by Koslow: This, I think, is perhaps the best letter in this book-it’s courageous and true”.) 
Pages 186 a 196 
Istvan’s Story (About the « Hungarian case ») 
Page 186 
Letter denigrating Istvan written by JUNAYD (Gustavo Polit) 
Note by Koslow: “As a result of this letter the Hungarians left the tariqa” 
Page 194 
> Text by Glasse about the Istvan case 


« When Itsvan was in Bloomington, he remarked that the ambiance of the tariqah was like the KGB. After a 
number of experiences with Junayd and the Shaykh, Istvan declined representing the Shaykh in Hungary”... 


Pages 197 to 213 
Frazier's Story (About a Crow Indian the sect tried to fool) 


> Letters about this case 
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(About the falseness of the tariqah’s “indian rites”) 
Page 205 


Letter of a member of the cult to Frazier trying to convince him of the tariqa’s rights 
over Indian rites 


Excerpt: “Tt ill no doubt annoy you to hear this, but the truth is that the Shaykh understands your people 
and their spiritual tradition far better than you...” 


Page 214 

Concerning the Government of the Tariqah 

By Schuon 

Page 216 

> Text by Cyril Glasse about the aberrations of the tariqa 

Page 218 

Interview of Schuon by Glasse 

Page 223 

> Tense conversation between Glasse and Junaid 

Page 226 

> Shaikh’s declaration 

Justifying (just like for many others) the expulsion of Glasse because of his « mental illness » 

Page 227 

Letter of Martin LINGS to Glasse 

Where Lings justifies Schuon: “The Shaykh knows a hundred things that you are ignorant of (...) if the 
Shaykh has shown generosity towards you in spite of your opinions and certain things you have done, it is because he is 
taking account a morbid and unbalanced side of your psychism” 

Page 230 

> On “changes in the Dance” 

A text justifying the « Indians » dances of the tariqa 

Page 234 

Concerning the Government of the Tariqah 

By Schuon (same writing as page 214) 


Page 236 
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> Letter of Martin LINGS to Victor Danner 
“For you the Shaykh has “no sense of morality”; for us he is no less than the masterpiece of Heaven in respect of 
morality for the present age (...) Moreover it would be an error to suppose that we are ignorant of many facts that you 
may have in mind. Like many other Masters the Shaykh has never had “a private life” in the ordinary sense, for he has 
always felt the need to share his life at least with some of the older fuqara” 
Page 249 
> Notes about the Brazilians (the new Voodoo cat sacrificing disciples) 
By Glasse 
(About a group of Brazilians (introduced by M.Lings) well received by Schuon because their 
leader had called him the “the greatest master of all times”. It was a polygamous group and they 
sacrificed cats during Voodoo rites) 
Page 251 
> Being able to understand each other 
By Schuon 
Page 252 
> On the subject of the Indian Days v 


(Written by the sect about the fact that Schuon was adopted by the Sioux and so had the right 
to perform Indian rituals) 


Note by Koslow: “The red Cloud family denies Schuon was adopted into their tribe, and even if he were, they 
told me they would have done nothing to do with them now. They consider that he abuses their religion, and find his 
paintings of the Buffalo Calf Woman disgusting. 


Raymond de Mallie -an anthropologist- told me “ersatz” ceremonies of adoption were common with the Sioux in 
the 50°s and d but meant nothing-and certainly do not give Schuon the right to improvise on Indian rituals” 


Page 254 


> Excerpts from a letter from F.S. regarding a disciple leaving the tariqah for a 
Christian master. July 1986. 


Page 257 

> The question of infallibility 

By Schuon, with an English translation 
Page 259 

A silly parable 


(A short writing about the spiritual claims of Schuon) 
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Page 260 

Abd Al Wahid’s Story (=Cyril Glasse) 
Page 260 

Letter of Schuon about Mani, Hallaj etc 
Page 263 

Letter of Glasse to Schuon 


About the “Divinity of Schuon”: “But since Sidi Abu Bakr ( Lings) told me point blank that you are 
Divine, I see that such a notion was not an individual fantasy but is in fact expounded by authorized muqaddams such as 
Sidi Abu Bakr, apparently by Sidi Umar, and, I suppose, others as well, although evidently to a very select few. Or 
perhaps not such a select few, since I have heard it several times, and now more and more frequently, from fuqara who are 
not so imaginative enough to think up such a thing by themselves. They say you are an avatara, which is to say, and by 
which they certainly mean, that you are Divine” 


Pages 265 a 276 

Letters of Schuon to Glasse 

Page 277 

> Excerpts from a « Book of the highest initiation o 

Page 283 

Criticism of Schuon and his group by Glasse 

Extract: “As for the idea that the fuqara of Europe are less qualified, or that the fuqara of Bloomington are 
better, superior, more integrated, this has been taken for granted in Switzerland. &. Latiſalb has often said that “in 
Europe you could not let your real nature” this was taken by the “average faqir” in America to mean that they could 
understand things about you that the average European could not.(...)Furthermore, S.Latifah has subjected new arrivals 
in Bloomington with long harangues - five hours at a time, two days in a row — with indoctrination attacking the fuqara 
of Europe as worthless — the English, the Germans, the Swiss, and, in particular, the French, except for the Spanish, 
who are free from such failings. Their fault seems to be in not recognizing your greatness, infallibility, incomparable 
sanctity, and for thinking that you are merely a spiritual master who has a strange penchant for going into rages in 
restaurants over the question of seating or garlic in the bread” 

Page 330 

> Epilogue 

Page 339 

> The Gnostic Background 

Excerpts from a book; author unknown 


Note by Koslow page 348: «Schuon likewise says he is beyond sin » 


Page 350 
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> A letter to Si Hasan 

Page 353 

> Excerpt from the « Mystery of the Bodhisattva » 
By Schuon 

Page 354 

Les trois discernements » (in French) 

By Schuon 

Page 355 

Letter of (?) 


“One of the most deplorable results of the premature and ill-considered sniping at Sidi Junaid, is that in 
Inverness favourable attention is already being turned to the other Bloomington muqaddam, the sinister Sidi Abd al- 
Haqq” 


Page 356 

> « Rumeurs, médisances et vérités » 

(In French) by Schuon 

Pages 357 to 377 

Letter of Ismael to Martin Lings 

(A criticism of Schuon and his group) 

Page 360 

> Commentaries of the sect about this letter 

“It is impossible that a man of the Shaykh quality, 

J. who has founded the Tarigah, 

2. who has written some twenty doctrinal books of the first import, 
3. who has written hundreds of spiritual texts, 

4. who has brought the celestial treasure of the Six Themes, 

5. who has received extraordinary graces from the Blessed Virgin, for himself and for the entire Tarigah, 


It is impossible that a man of this quality be affected with flaws as their effect the the most serious disorders in 
this Community. 


To believe this is 


1. either to be stupid 
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2. or else to be under a satanic influence. 
Page 378 
Letter of David LAKE (Si ILYAS) to Schuon 
Note by Koslow: « D. Lake left the Schuon cult and is a monk in U.K. » 
Page 410 
> Answer of Barry MCDONALD to David LAKE 
Page 417 
Letter of Schuon to LINGS 
“The great problem of Bloomington is not given imperfections of the “government”, it is the “satanization” of 
discontent; the same “satanization” that seized several malcontents in England. When the devil begins to defend a cause, I 
Stop-up my ears.” 
Page 429 
> Commentary by the Shaykh concerning an absurd and harmful opinion 
Page 430 
> On the Shakti in Islam 
By Schuon 
Page 431 
> Note by Schuon 
‘Tf as head of the Tarigah I have a fault, it is that I am too good...” 
“The great ill in the Tarigah is fundamentally that too many fuqara, young and old, lack faqr”... 
Page 433 
Concerning a point in S. Abu Bakt’s letter to S. Isma'il 
By Junaid 
Page 434 
Letter of Safwan (Paul Yachnes) to Schuon 
Note by Koslow: “As a result of gathering information on Junayd, Jamil-a-Nur-Judy Taylor-left the tariqa- 
she got too close to the « center », and understood she was facing Schuon’s corruption; Judy Taylor is African American. 
Schuon did a nude painting of an African American aroud this time” 


Page 435 


> Answer of Husayn (Mark Perry) to Safwan 
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Note by Koslow page 442: « Warda sister, married to Hosayn (Mark Perry), Sa Shamsi also had a 
breakdown and left Bloomington and went back to her mother because shed id not want to attend « primordial 
gatherings » and had troubles with her husband. Sharlyn Romaine and Hosayn managed to get her back and she went to 
gatherings pressing herself against Schuon’s penis with all the other women”. 

Page 443 

> Telephone conversation, August 17, 1987 between Safwan and Hossein 

Page 444 

Letter of Abd Al WAHID to Husayn 

Page 445 

Letter of Schuon to Safwan 

Page 446 

Letter of Safwan to Schuon 

Page 447 

> Sacred nudity 


By Schuon (about his experience of a « blessed contact » with the Virgin giving him the “irresistible 
urge to be naked like her little child“) 


Page 454 

> The question of infallibility 
By Schuon 

Page 456 

> Being right is not everything 
By Schuon 

Page 457 

> On some vices found in human societies 
By Schuon 

Page 458 

> Do not excuse the inexcusable 
By Schuon 

Page 459 


Letter of Schuon 
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(About the Holy Pipe and nudity) 

Page 460 

> No revolt in Islam 

By Schuon 

Page 461 

> Quotes from « The problem of Evangelism » or metaphysics made simple 
(Criticism of a Schuon text by Glasse) 

Page 465 

> Note by Abd Al Haqq (Jesus Garcia) 

Page 466 

> Appendix by the Shaykh to the note of S. Abd al-Haqq 
Page 468 

> The message of a region 

By Schuon 

Page 469 

> On the subject of the Muqaddam and the Imam 
Text of the sect 

Page 471 

> Extract of a letter of the Shaykh 

Page 473 

Concerning the paintings 

Text of the sect 

Page 475 

Letter of Schuon to Safwan 

(« The texts of the Tariqa contain no error ») 

Page 478 

Letter of Safwan to Schuon 


Page 480 
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> Document by Seyyid HOSSEIN NASR 


(Where Nasr says that Schuon has lately assured him that the fundamental elements of the 
Tariqah are Muslim) 


Page 481 


Letters of Schuon to Martin LINGS his moqadem in England, threatening him of a 
breaking-off 


Note by Koslow: « This was an attempt to blackmail Martin Lings into submission to F.S. Maude Murray 
helped F.S. to draft this nasty letter » 


Page 483 
One of Stanley Jones (Si Qaddur) many « visions v 


“The angels were the fuqaras’ protectors, while the Virgin was the Shaykh’s Protectress?(...)It was altogether 
mysterious: the manner in which the Virgin at one point appeared veiled to me, at another, completely nude...” 


Page 491 
Letter of Jones to Schuon 


(About his visions, including « a cataclysmic shower of meteors pelting the landscape everywhere but leaving 
the zawiah untouched and safe ») 


Page 502 

Letter of Tufayl (a Hungarian) to Sidi Qaddur (Jones ) 

(About the corruption of the tariqa and the « abuses of the Shaykh, his lieutenants and the & Shaktis » 
of the group: “The tragedy in the Shaykh’s tariqah lies in the Shaykh himself: he is not much of a moral example to 


follow. Quite the contrary, his conduct is often scandalous to an extreme”) 


“You will remember that the disagrement between ShIssa and Guénon arose from the fact that the later accused 
him of “mixing forms”... 


“A venerable faqir of Europe told me that Mulay Rashid and Palovacino were perfectly right to leave the tariqah 
because the Shaykh had tried to seduce their wives”. 


Page 510 

> Letter of Abd Al Qaddur (Jones) to Tufayl 
(Accusing him of slander) 

Page 514 

> Answer of Tufayl to Jones 

Page 516 


> Letter of the last Hungarian »of the tariqah explaining the reasons of her leaving to 
Catherine Schuon 
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Page 518 

Letter of Qaddur (Jones) to Tufayl 
Page 519 

Letter of VICTOR Danner to Tufayl 


“S.Qaddur’s letter is an example of the classic ad hominem arguments of the Maryamis: to prove someone 
wrong, one ignores his remarks, statements, or facts and merely attacks him personally as a liar and calumniator » 


Page 520 

Letter of Tufayl to Jones 

(A very interesting testimony about the ambiance of the sect and Schuon’s true personality) 
Page 533 

> Comment by Glasse of a collective interview with Schuon 


Question: ‘What should be our relationship to the Virgin Mary and what should be our relationship to her in 
our prayers?” 


Schuon, violent, screamed: No relationship at all! I can’t answer questions like that! I am tired. I have written 
about that!” Then sweetly: “Is there another question?” 


Question: ‘What is our obligation regarding charity towards the world?” 


Schuon: “Depends upon the situation. There are criteria. Don’t ask me about charity, I am a brutal person; there 
are people that I would like to strangle; (makes gestures of strangling someone). It’s a good thing I am not a king”. 


Page 543 

Note by the sect 

(About Lings and the British fuqaras and the new dance costumes “made from a vision’) 

Page 545 

> Humorous text by CYRIL Glasse about the Schuon cult 

Note by Koslow: 

« Many primordial gatherings were held in the house of Barry Mac Donald and Rebecca Mac Donald » 

Page 547 

> Ironic text by Glasse 

About different aspects of the sect, the sinister side of Junaid and Schuon, his madness; also 
about the « marriage » of Schuon with Sa Haminah (Maude Murray) after he had a vision of the Virgin 


with her features, etc.. and where Schuon screams:“I don’t care about books and that includes the Koran!’ or 
claims that “Polit is more intelligent than Nasr, Lings or Burckhardt...” 
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Page 553 

Letter of Glasse to NASR 
Page 561 

> Letter of Schuon to LINGS 


Page 565 


> Reproductions of pictures and paintings 


66 


Inventory of the Appendix 


(Volume 4) 


Page 2 

> Photograph: Schuon dressed up as an Indian chief 

Page 3 

> Declaration by Aldo VIDALI (August 29, 1992) 

Extract: “As we were talking there was a sudden entrance of Jasmine Hickey, a 15 years old daughter of 
members of the cult. She was completely nude. Shocked at my unexpected presence, she left as quickly as she had entered. 
Schuon turned to me and said: “Alhamdu Lillah. Woman’s beauty is Allah’s greatest gift.” 


-The same girl shares Gustavo Polit’s bedroom 


-POLIT says about his relationship with Jasmine he wishes to marry that Schuon has allowed 
him “zo do anything with her except to penetrate her” 


-Schuon does a nude painting of Jasmine as a consolation for POLIT 
-VIDALI testifies he saw them having complete intercourses 


-Pressure towards the son of VIDALI I order to force his wife to go to the « Primordial 
Gatherings » 


-POLIT will not marry Jasmine but VIDALI thinks that Sharlyn ROMAINE, Schuon’s 
favorite, eventually “seduced Jasmine to stay in Bloomington by giving her a car and promising to let her participate in 
the sexual rituals going on there? 


-« POLIT may be of interest to the FBI which I have been told is tracking the international activities of certain 
cult members as he told us he had helped the Schuon group to smuggle cash, gold, and others items from abroad into the 
US. POLIT received compensation from Sunrise Publication of Bloomington Indiana, a company allegedly launders 
money by hiring foreign artists and by purchasing art services for which the artist are made to sign receipts of much larger 
amounts than what they are paid. From conversations with POLIT I have reason to believe that hem ay be privy to much 
information of interest to law enforcement agencies » 


-“Other cult members, Jesus GARCIA VARELA and his wife, whom I believe are employed at the 
University of Kentucky, were investigated by the Louisville police for child pornography when a photo shop turned in nude 
pictures of the Garcia’s daughters. The Garcias allegedly allow their daughters to be molested by Schuon » 

Page 8 


> “Portraits of one of the girls Schuon molested, by Schuon’s 4th wife under Schuon’s 
direction” 


Page 9 > Photograph: Schuon naked doing a Mudra 
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Page 10 


Partial transcription of a conversation between two fuqara (Aldo Vidali and Stephen 
Lambert) 


Note: « original tape of this conversation can be produced for review by the authorities » 


(About possible the possible black magic of the rituals, Jasmine, the « Primordial Gatherings » 
etc) 


Page 18 
> Photograph: Schuon naked with an Indian headgear and his wife 
Page 19 


> Declaration by Stephen LAMBERT made in London (about the nudist « Primordial 
Gatherings) 


Page 21 
> Photograph: Schuon wrapped up in a black cape 
Page 22 


> Declaration by Livio FORNARA made in Geneva (about the nudist « Primordial 
Gatherings ») 


Page 23 > 

Declaration by Sarah BODNER made in Geneva (about the same facts) 

Page 24 

> Declaration by Ronald and Sarah BODNER made in Geneva 

(Testimony about the nudist “Primordial Gatherings” and the presence of minors) 

Page 25 

> Testimony by Maude MURRAY (about the Primordial Gatherings) 

-Minors present at some Gatherings. 

-POLLOCK’s minor daughter used by Schuon for “visual and sexual amusements” 

-Maude MURRAY admits: “They were lies under oath and on TV...I lied too. The Jury knew we were 
lying-they even knew we would lie before we got into the court room”. She adds that M. Fitzgerald and S. 
Romaine orchestrated the conspiracy to subvert justice and sought to discredit witness against Schuon 
by exaggeration and lying. 

Page 27 


> Painting by Schuon: naked children and women with an elk 


Page 28 
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> “To whom it may concern and press release: new evidence points to obstruction of 
justice in Frithjof Schuon child molesting case by satanic cult headquarters in Inverness 
Farms, Bloomington Indiana” By Aldo Vidali 


Page 29 

> The State of Indiana against Frithjof Schuon 

For child molesting involving several minors from 13 to 16 years of age 
Page 30 

> The State of Indiana against Sharlyn ROMAINE 

For false statement under oath 

Page 32 

> Photograph: Schuon naked with an Indian horned headgear 
Page 33 

> The veneration of the Shaykh 

By Sharlyn ROMAINE corrected by Schuon 

Page 36 

> Photograph: Indian » dance of the tariqa, featuring C.Schuon 
Page 37 

Letter of Aldo VIDALI to Huston SMITH (Sidi Jallal Ad-DIN) 


“On the one hand you deny Mr Schuon’s infallibility, which he has clearly proclaimed, and on the other you say 
that an effort to expose evil is a “vendetta” 


Page 41 

> Photograph: « white Indian » women with men of the cult also dressed up as Indians 
Page 42 

> Who are the profane? By Schuon 

Page 43 

> Photograph: « white Indians » with Catherine Schuon also dressed as a squaw 

Page 44 

Points to consider. By Michael FITZGERALD 

(Instructions intended to the other members in order to hide the real nature of the cult) 


Page 48 Painting: Schuon naked 
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Page 49 
Letter of FITZGERALD to Seyyid Hossein NASR 


(Thanking him for his support and informing him of the situation after the Bloomington 
scandal, as the result of a “conspiracy”’) 


Extract: “Formal copyright registrations now exists on all of the Shaykh’s books, texts, letters, photographs and 
paintings so that there can be no further unauthorized use of these materials without substantial statutory penalties. If you 
hear of further dissemination of the poisonous and outrageous packages by Koslow or anyone else, please notify World 
Wisdom Books so that immediate action may be taken” 

Page 53 and 55 

> “Not to be lost from sight” and “No worship without respect” By Schuon 

Page 54 

> Photograph: “white Indian” woman dancing 

Page 56 

Letter from Sidi IBRAHIM to a Moroccan accuser (written about in 1978) 

“That the role of the Shaykh is of a cyclic order is evident” 

Page 57 

> Two photographs of Schuon naked 

Page 58 

> The shaykh honor song. Wakan Olowan: holy song 

Page 59 

> Painting: Indian child and women; two of them naked 

Page 60 

Letter of Schuon to IMRAN 

“And besides even if Borella had never heard tell of the social and spiritual phenomenon of sacred nudity, his 
reaction could have been quite other; is it our fault if he has never understood who I am and if he is too blind or too 
blinded to understand?” 


Page 62 and 63 


> Paintings: Schuon depicted as a baby between the legs of a nude woman and Schuon 
with a naked woman her pubis shaved 


Page 64 


> « Nuditas primordialis : primordialis nuda. Meditations on the intervention of God in 
the latter days » By Schuon 
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Page 66 

> Painting: naked woman with her pubis shaved 

Page 67 

On the specific nature of the Tariqah Maryamiyyah » 
By Gustavo POLIT (JUNAID) approved by SCHUON 

Page 72 

> Painting: Schuon and an “Indian Virgin” both naked 
Page 73 

> The message of the Icons 


Written by Schuon’s 4% wife Sharlyn ROMAINE about Schuon’s paintings of his sexual union 
with the Virgin Mary 


Page 74 
Painting: Schuon and a naked “Indian Virgin” 
Page 75 


> On the specific nature of the Tariqah Maryamiyyah. Preliminary extracts from the 
Shaykh’s writings 


Page 77 

> Photograph: Schuon, his wife, Whitall Perry and others 

Page 78 

Points of reference 

A text by (?) about the many marriages of the Shaykh 

“The marriages were approved by S. Ibrahim and Abu Bakr-eminent men” 
Page 79 

> Photograph: two naked women entwined 

Page 80 

> Text by Mary Ann DANNER 

About the circumstances of the departure to Bloomington 

“F.Schuon was invited to Bloomington by Victor Danner and Stanley Jones and perhaps other followers” 


Schuon appears to be a kind of schizophrenic who after many years of being surrounded by brainwashed 
sycophants has lost touch with reality” 
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Page 81 > Sketches of mudras for the sect 
Page 82 
> Photograph: Schuon naked 
Page 83 
> On the subject of the Indian Days 
(Text by the sect) 
Page 84 
> Painting: half naked Virgin dressed up as an Indian with a child in her arms 
Page 86 
> Document: superior court state of California; declaration of ALDO VIDALI 
- Threats towards his wife 
- Pressure against his book « The Feathered Snake » 
-Other testimonies about the cult practices 
Page 99 
Letter of Sa LATIFAH to a Christian couple 
(About the « visions » of the Virgin and sacred nudity) 
Page 101 
Painting: naked Indians 
Page 102 


> Text about the pressures of the cult during the 1991 prosecutions and the role of 
M.Fitzgerald 


“The astounding fact of a prosecutor issuing a public apology, after being pushed by millionaire cult member 
Michael Fitzgerald and pressed by Schuon’s lawyers, clearly smells of bribery and political pressure, especially in light of 
the well known political ambitions of Mr.Miller” 

Page 104 

> Photograph: topless Indian 

Page 105 

> Dream-Vision 


By the sect about a vision of Schuon involving the Virgin 


Page 106 
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> Doctrinal text of the sect 
Page 106 
> Doctrinal text of the sect 


Mentioning among other things the equivalence between the word “Ar- Rahman” and the 
word “womb” 


Page 109 

> Photograph: (white Indians » jogging in a wood 

Page 110 

Letter of Rama Coomaraswamy to Mr Davis 

Page 111 

> «THE FEATHERED SNAKE » By Aldo VIDALI (extracts) 

Page 137: “the most tragic case which we know of is that involving the children of the Perrys. Growing up and 
not knowing if Mr Schuon or Mr Perry was their father. Witnessing their own mother, while still married to their 


“public” father, being the “wife” of Mr Schuon as well. 


What kind of confusion must this has created for the little ones? As if this were not enough, these abuses 
continued into the next generation. Catherine Perry’s children were sacrificed and separated from their mother to save Mr 
Schuon from an early scandal. Psychological abuse and brainwashing by S.Junayd and others caused Catherine’s son to 
come to believe he was the Mahdi. He was initiated with Mr Schuon’s knowledge at the age of 10. At age 17 this 
disturbed child committed suicide. Mr Schuon’s words of compassion to the mother were that the suicide was her fault.” 

Page 139 

> Ironical text by Aldo VIDALI written as a letter to Schuon 

Page 159 

Painting: Indian child and woman naked 

Page 160 

> Some aspects of the Shaykh’s nature (from a conversation with the Shaykh) 

Page 162 

> Photograph: a naked woman of the cult representing the Buffalo Calf Woman 

Page 168 
Press articles from the Lakota Times 
Page 167 


> Photograph: “white Indian” women 


Page 168 
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Letter of Mark KOSLOW to Avis LITTLE EAGLE 

(About the nudist Indian rituals) 

Page 170 

> Painting: Schuon naked depicted as Shiva 

Page 171 

> Article from “Impact International” about Schuon 

Page 175 

Letter of Jean BORELLA to KOSLOW 

Borella congratulates Koslow and acknowledges the value of his testimony 
Page 178 

Review of (Le Règne de la quantité » in Gnosis Magazine 
Page 179 


> “Why esoterism can lead to Fascism” in the same newspaper 
y pap 
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Pictures and paintings from the files not 
currently available 


FOREWORD 


In order to not be accused of any “copyright robbery”, a member of the group responsible for 
this publication has drawn some painted copies of the original photographs and of Schuon’s paintings. 
Thus they can be freely shown without infringing any copyright, even if such prosecution would be 
certainly rejected before a French court. 


However, the « sect» is still afraid, more than twenty years after the first spread of the Glasse 
file, that these documents could ruin both its reputation and its business. So it is useful to prevent any 
reproach on this matter, as our only purpose is to denounce a fraud. 


The painting representing a naked Virgin her pubis shaved with a little boy refers to one of 
Schuon’s famous dreams. The one which shows him wrapped up in a cloak is a sort of icon which is 
mentioned in the Memoirs of Koslow reviewed in the 1997 file. 
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PHOTOGRAPHS 


(Painted reproductions) 
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The public Pow-Wows 


PAINTINGS 


(Black and white painted reproductions) 
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